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MULAMADHYAMAKAKARIKA

Edited by Dai Sung Han, Dongguk University
daisunghan@gmail.com

Poussin’s Sanskrit Edition with De Jong’s reading in footnote
together with Kumarajiva’s Chinese and Tibetan translation
and Kalupahana’s English transalation

Pratyayapariksa nama prathamam prakaranam—Examination of Conditions

Gatagatapariksa dvittyarm prakaranam—Exmination of the moved and the not-moved

Caksuradindriyapariksa trtiyam prakaranam—Exmination of the Faculty of Eye

Skandhapariksa caturtham prakaranam—Exmination of Aggregates

Dhatupariksa paficamam prakaranam—Examination of Elements

Ragaraktapariksa sastharn prakaranam—Examination of Lust and the Lustful

Samskrtapariksa saptamarn prakaranam—Examination of the Conditioned

Karmakarakapariksa astamar prakaranam—Examination of Action and the Agent

Piirvapariksa navamarm prakaranam—Examination of Prior Entity

. Agnindhanapariksa dasamarh prakaranam—Examination of Fire and Fuel

. Parvaparakotipariksa ekadasamarm prakaranam—Examination of Prior and Posterior Extremities

. Duhkhapariksa dvadasamarn prakaranam—Examination of Suffering

. Sarhskarapariksa trayodasamar prakaranam—Examination of Action and the Agent

. Sarhsargapariksa caturdasamam prakaranam—Examination of Association

. Svabhavapariksa paficadasamam prakaranam—Examination of Self-nature

. Bandhamoksapariksa sodasamar prakaranam—Examination of Bondage and Release

. Karmaphalapariksa saptadasamarih prakaranam—Examination of the Fruit of Action

. Atmapariksa astadasamarn prakaranam—Examination of Self

. Kalapariksa ekonavirsatitamarm prakaranam—Examination of Time

. Samagripariksa virnsatitamarm prakaranam—Examination of Harmony

. Sarhbhavavibhavapariksa ekavirmsatitamarh prakaranam—Examination of Occurrence and Dissolution

. Tathagatapariksa dvavimsatitamarh prakaranam—Examination of the Tathagata

. Viparyasapariksa trayovirnsatitamarih prakaranam—Examination of Perversions

. Aryasatyapariksa caturvimsatitamarn prakaranam—Examination of the Noble Truths

. Nirvanapariksa paficavims$atitamam prakaranam—Examination of Freedom

. Dvadasangapariksa sadvimsatitamarm prakaranam—Examination of of the Twelve Causal Factors

. Drstipariksa saptavimsatitamarm prakaranam—Examination of Views
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1. pratyayapariksa nama prathamam prakaranam|

BR&SE—

anirodhamanutpadamanucchedamasasvatam|
anekarthamananarthamanagamamanirgamam||1||

yah pratityasamutpadar prapaficopasamar Sivam|

desayamasa sarmbuddhastarh vande vadatam varam||2||
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I salute him, the fully enlightened, the best of speakers, who preached the non-ceasing and
the non-arising, the nonannihilation and the non- permanence, the non-identity and the non-

difference, the non- appearance and the non- disadpearance, the dependent arising, the
appeasement of obsessions and the auspicious.

na svato napi parato na dvabhyarh napyahetutah|

utpanna jatu vidyante bhavah kkacana kecana||3||
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No existents whatsoever are evident anywhere that are are arisen from themeselves, from
another, from both, or from a non-cause.
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catvarah pratyaya hetuscalambanamanantaram|

tathaivadhipateyarh ca pratyayo nasti paficamah||4||*
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There are only four conditions, namely, primary condition, objectively supporting condition,
immediatly contiguous condition, and dominant condition. A fifth condition does not exist.

na hi svabhavo bhavanam pratyayadisu vidyate|

avidyamane svabhave parabhavo na vidyate||5|?
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The self-nature of existents is not evident in the conditions, etc.

In the absence of self-nature, other-nature too is not evident.

kriya na pratyayavati napratyayavati kriya|
pratyaya nakriyavantah kriyavantasca santyutal|6||
RAMEkE SIEIEKE

EI ISR | PN AN YIS [FIRF F N [T ERAT G

! De Jong: hetur arambanam anantaram|

2 Verse No. 4 and No. 5 are reversed in order in Chinese edition.
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Activity is not constituted of conditions nor is it not non-constituted of conditions.

Conditions are neither constituted nor non-constituted of activity.

utpadyate pratityemanitime pratyayah Kila

yavannotpadyata ime tavannapratyayah kathaml||7||
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These are conditions, because depending upon them these [others] arise.

So Long as these [others] do not arise, why ate they not non-conditions?

naivasato naiva satah pratyayo'rthasya yujyate|

asatah pratyayah kasya satasca pratyayena kim||8||
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A condition of an effect that is either non-existent or existent is not proper.

Of what non-existent [effect] is a condition? Of what use is a condition of the existent
[effect]?

na sannasanna sadasan dharmo nirvartate yada|

katharh nirvartako heturevam sati hi yujyate||9||
ERIFELE MEFEESE

MEFEE ([RFEF%E



Miilamadhyamakakarika

~ ~ ~

FRFEFUR S| Ry 3 ages) Resgeangdvy [ g iy

Since a thing that is existent or both existent and non-existent is not produced,
how pertinent in that context would a producing cause be?

analambana evayarn san dharma upadiSyate|

athanalambane dharme kuta alambanarh punah]||10]®
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A thing that exists is indicated as being without objective support.

When a thing is without objective support, for what purpose is an objective support?

anutpannesu dharmesu nirodho nopapadyate|

nanantaramato yuktarn niruddhe pratyayasca kah||11|*
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When things are not arisen [from conditions], cessation is not appropriate.

When [a thing has] ceased, what is [it that serve as] a condition? Therefore, an immediate
condition is not proper.

bhavanar nihsvabhavanam na satta vidyate yatah|

% De Jong: arambana
4 Verse N0.10 and No. 11 are reversed in Chinese edition, and Ver No. 10 is completely different from that of
Chinese edition.



Miilamadhyamakakarika

satidamasmin bhavatityetannaivopapadyate||12]|
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MEZEW EEBAAR

RES R R <R A e B (M =B iR R 5 (AR T w g AR agra) [guaR §aeg sl
Since the existence of existence devoid of self-nature is not evident,

The statement: "When that exists, this comes to be," will not be appropriate.

na ca vyastasamastesu pratyayesvasti tatphalam|

pratyayebhyah katharh tacca bhavenna pratyayesu yat||13||
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The effect does not exist in the conditions that are separated or combined.

Therefore, how can that which is not found in the conditions come to be from the conditions?

athasadapi tattebhyah pratyayebhyah pravartate|
apratyayebhyo'pi kasmatphalarh nabhipravartate||14||
FRAMKER MR H

ERAANE  FEEPMH

=Y

If that effect, being non-existent [in the conditions] were to proceed from

the conditiom, why does it not proceed from non-conditions?

phalarm ca pratyayamayam pratyayascasvayarnmayah|
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phalamasvamayebhyo yattatpratyayamayam katham||15||

FRWEFE EREBR M
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The effect is made of conditions, but the conditiom are themselves not self-made.

How can that effect made of conditions [arise] from what is not self-made?

tasmanna pratyayamayarn napratyayamayam phalam|

sarividyate phalabhavatpratyayapratyayah kutah||16||

RRMERKE RIS E

UREHE  GIEENE
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An effect made either of conditions or of non-conditions is, therefore, not
evident. Because of the absence of the effect, where could conditions or non-
conditions be evident?

2. gatagatapariksa dvitiyarm prakarapam|

BERkMEZ

gatarh na gamyate tavadagatarn naiva gamyate|
gatagatavinirmuktarh gamyamanarh na gamyate||1||
EXEERE KRETER

BMEERE  ERTEXR
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What has been moved, in the first instance, is not being moved. What has not been moved is
also not being moved.

Separared from what has been moved and has not been moved, present moving is not known.

Ccesta yatra gatistatra gamyamane ca sa yatah|
na gate nagate cesta gamyamane gatistatah||2||

BEEAIAE LR BAERE

FEERE RHMERE

~
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Where there is movement, there is motion. For which reason movement is in the present

moving, and not either in the moved or in the not moved, for that reason motion is available
in the present moving.

gamyamanasya gamanam katharm namopapatsyate|

gamyamane dvigamanarh® yada naivopapadyate||3)|

sy LN m&E#REHE
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How appropriate would be the movement of the present moving?

For, the non-movement in the present moving is certainly not appropriate.

gamyamanasya gamanarn Yyasya tasya prasajyate|

rte gatergamyamanarn gamyamanarm hi gamyate||4||

> De Jong: gamyamanam vigamanarm
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For him who, asserts the movement of the present moving, it follows that there could be
present moving without motion.

[However,] the present moving, indeed, means being moved [i.e., the prsent moving, indeed,
takes place].

gamyamanasya gamane prasaktarh gamanadvayam|

yena tadgamyamanar ca yaccatra gamanarm punah||5||

EEREE BIE /&L

—BAaER  ZHEERE

ety §) afmafryarageh| pRiAragess] Rrad T
A two-fold movement is implied in the movement of the present moving:

that by which there comes to be present moving and, again, the movement itself".

dvau gantarau prasajyete prasakte gamanadvaye|

gantararh hi tiraskrtya gamanarh nopapadyate||6||

BERZEE AIE—£%

LIBERS K35 EENAF

RER gy RAagR s REIT RGNy RgR| MRIRRITaARaxE) RfrassaxiagR e
If two movements are allowed, it would follow that there would be two movers.

For, separated from a mover, a movement is not appropriate.

gantaram cettiraskrtya gamanarm nopapadyate|



Miilamadhyamakakarika

gamane'sati gantatha kuta eva bhavisyati||7||

ERENEE FENA T

LU KR AISEEE
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If it is thought that a movement separated from a mover is not appropriate,

then, when no movement exists, how could there be a mover?

ganta na gacchati tavadaganta naiva gacchati|

anyo ganturagantus$ca kastrtiyo hi gacchatil|§||

EEAIRNE NEERE

BEENEE BE=XRE

RETAFER D) (AT Ry afa e (ATl R anTes) [ s A Al Ak ags
As much as a mover does not move, a non-mover too does not move.

Other than a mover and a non-mover, what third party moves?

ganta tavadgacchatiti kathamevopapatsyate|

gamanena vina ganta yada naivopapadyate||9||

HEEEE pry IS

HBER RIE EENAF

FEEFRYIAR xS RETReraxagxs) | AGTRYTRITEY| R gxasruHr Ay
Indeed, how appropriate will be the view that a mover moves?

For, a mover without movement is certainly not appropriate.

pakso ganta gacchatiti yasya tasya prasajyate]

10n
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gamanena vina ganta ganturgamanamicchatah]| 10|

FHREEER ZANEIEE

BEBEE REBRE

MER G Rl AR Al AR R (ARt s agaB| (AT ax Ak B

For him who entertains the view: "A mover moves," and who looks for the movement of a
mover, it follows that there is a mover without movement.

gamane dve prasajyete ganta yadyuta gacchati

ganteti cocyate® yena ganta san yacca gacchati||11]|

EEERE ABEE

—BEEE —BEEE
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If a mover were to move, then it would follow that there will be two movements; one in

virtue of which he is spoken of as a mover, and the other in terms of which an existing mover
is said to move.

gate narabhyate ganturh gatarh narabhyate'gate|

narabhyate gamyamane gantumarabhyate kuhal|12||

EEZTESE  KRETES

EEREE  (REAH

FEaaf R EnAnd| mNETRas A Eadn) [ e Eraln Ry meg e s
Movement is not begun in the moved, nor is it begun in the not moved.

Neither is it initiated in the present moving. Wherein is then movement initiated?

6 De Jong: cajyate
7 Ver. No. 10 & 11 are reversed in Chinese Edition.
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na piirvam gamanarambhadgamyamanam na va gatam|

yatrarabhyeta gamanamagate gamanarn kutah||13||

N EER TEAEE
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Prior to the commencement of movement, there is neither the present moving or the moved
from which movement is initiated. How could there be a movement in the not moved?

gatam Kirm gamyamanarn kKimagatam kim vikalpyate|

adrsyamana arambhe gamanasyaiva sarvathal|14||

BRERE TEEERE

—ERE  (TEmA A
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When the commencement of movement is not being perceived in any way, what is it that is
discriminated as the moved, the present moving, or the not moved?

ganta na tisthati tavadaganta naiva tisthati|

anyo ganturagantusca kastrtiyo'tha tisthati||15||

EEARNME NEENE

BEAEE ABESE=1F

RETITHERS| QT TRG E RG] QTG v &) Eymags
As much as a mover is not stationary, so is a non-mover not stationary.

Other than a mover and a non-mover, what third party is stationary?

12



Miilamadhyamakakarika

ganta tavattisthatiti kathamevopapatsyate|

gamanena vina ganta yada naivopapadyate||16||

EEBEEE TSHUBLILE

FEBENRE  HEAYUR

BTN s R sy xiages) RETIIENA Ryxasy dagagy
How appropriate would it be [to say]: "A mover, at the moment, statonary"?

For, a mover without movement is not appropriate.

na tisthati gamyamananna gatannagatadapi|
gamanar sarhpravrtti§ca nivrtti§ca gateh samal|17||
EREEMLE HEINEAE

BB 1T1EA BERNEE
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One does not come to be stationary because one is either moving, or has moved, or has not
moved. Movement, commencement and cessation (of movement) are all comparable to
motion.

yadeva gamanam ganta sa eveti na yujyate|

anya eva punarganta gateriti na yujyate||18||

FKERIEE ZFAIRA

FEEERE EFEIRAR

AR AR RIRINIRIARNAR| AFTRRR Y| [endn IR IR RS
The view that movement is identical with the mover is not proper.

The view that the mover is different from motion is also not proper.

12
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yadeva gamanarn ganta sa eva hi bhavedyadi|

ckibhavah prasajyeta kartuh karmana eva ca||19||

FENREA Bz R E%E

& R AEZE =85 —
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If movement were to be identical with the mover,

it would follow that there is identity of agent and action.

anya eva punarganta gateryadi vikalpyate|
gamanar syadrte ganturganta syadgamanadrte||20||
HENREE BENEE

BMEEREE BEEHERE

N ~
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If the discrimination is made that the mover is different from motion,

then there would be movement without a mover, and mover without movement.

ekibhavena va siddhirnanabhavena va yayoh|

na vidyate, tayoh siddhih katharh nu khalu vidyate||21]|

EEEBERCZ E—EEK

—FHEAREK S EA K

FIESTRENS R s FEVFER R grengnedyia s JFIpvgreRgslsy
Whose establishment is not evident either through identity or through difference,

how is their establishment evident at all?

14
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gatya yayocyate® ganta gatim tarh sa na gacchatil

yasmanna gatiparvo'sti kascitkirhciddhi gacchati||22)|

ERMEE NEERRZE

FEHEE WEEEER
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Whatever motion in terms of which a mover is spoken of, he does not move by that motion.
Because he does not exist prior to motion, who or what is it that moves?

gatya yayocyate® ganta tato'nyar sa na gacchati|
gatl dve nopapadyete yasmadeke pragacchati?||23)|
REREE TEEREE
R—EEF NEZEH
AR Al x| Rasaay e A aliRe) e YAl T adnga) aaEyRass )
Whatever motion in term, in which a mover is spoken of, he does not carry out a motion

that is completely different from it. A two-fold motion is not appropriate, since it is only one
person that moves.

sadbhiito gamanarh ganta triprakaram na gacchati|

nasadbhiito'pi gamanarh triprakaram sa gacchati||24]|

REBEE  ARA==X

NREEH TAR=%
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An existent mover does not carry out the movement in any of the three ways.

8 De Jong: yayajyate.
° De Jong: yayajyate.
10 De Jong: tu gantari.

15



Miilamadhyamakakarika

Neither does a non-existent mover carry out the movement in any of the three ways.

gamanam sadasadbhutastriprakaram na gacchati|
tasmadgati$ca ganta ca gantavyarh ca na vidyate||25||
FEEANE EEI=

el EERFE O IrEEE R

@aivﬁq'&'aai'@f'qm:} Nqﬁﬁa"ﬂﬁa"iqﬁaéﬂ ﬁf\x’qﬁ'ﬁqqﬁ'ﬁ'ﬁgw ]’qﬁf\“*‘@"qq’:ﬁﬁ'ﬂaﬁ] ﬁﬁ"ﬂ'ﬁﬁﬁﬁ'
q.q‘;_ﬂ.q.am.@.q. %*Qﬁé‘i““]%“”\ﬁﬂ

Nor does a person carry out a movement, both existent and non-existent, in any of the three
ways, Therefore, neither motion, nor the mover, nor the space to be moved is evident.

3. caksuradindriyapariksa trtiyar prakaranam|

SN LY

dar$anam $ravanam ghranam rasanarm spar$anarm manabh|

indriyani sadetesarh drastavyadini gocarahl||1]||

IRERSS C-E N
LAREATE  (TEFANE

B FS=Eas] EExSyR= RSy [RISTETTRSTT| FY Iy sy
Seeing, hearing, smelling, tasting, touching, and mind are the six faculties.

Their spheres consist of the object of seeing, etc.

svamatmanarh darsanarh hi tattameva na pasyati|

na pasyati yadatmanarh kKatharh draksyati tatparan||2||

1A
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2RAITE BRECHE

EREER TARBY
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Seeing does not perceive itself, its own form.

How can that which does not perceive itself, see others?

na paryapto'gnidrstanto dar§anasya prasiddhaye|

sadar$anah sa pratyukto gamyamanagatagataih||3||

K i Bl AN BE B IR BOA

EREER ERERE

TG IFIIAYR| AU Fualy) FErmaiRafpaly fF g aesas anaE

The example of fire is not adequate for the establishment of seeing. That [fire] together with
seeingare refuted by [a refutation ofl the present moving, the moved and the not moved.

napasyamanarh bhavati yada kirmcana dar§anam|

darsanam pasyatityevam kathametattu yujyate||4||

RERRE AIRE 4R

ms Ree ZFHIRR

FEFFIR XYY (FRRBR Ul F vy IxIRINgE| REE xRN agy|
When some form of seeing that is not perceiving does not exist,

how pertinent is the view that seeing perceives?

pasyati dar§anam naiva naiva pasyatyadar§anam

17
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vyakhyato daréanenaiva drasta capyupagamyatam®! ||5|

RAgER FRIFAR

HEEINR Al RE

wREdse AH) wedaieds pedsdvyetan| Fraagr xR
Seeing does not perceive, nor does non-seeing perceive.

One should admit that a seer is explained by [the analysis of] seeing itself.

tiraskrtya drasta nastyatiraskrtya'? ca daréanam|

drastavyarn darsanarh caiva drastaryasati te kutah||6||

MERABER REANARF

LU B & AERAR

RN TR RS S| F IR R TR R E| ARSI TSR RS
A seer dws not exist either separated or not separated from seeing.

When a seer does not exist, whence can there be seeing and the object of seeing?

pratitya matapitarau yathoktah putrasambhavabh|
cakstrupe pratityaivamukto vijianasarnbhavah||7||

Just as the birth of a son is said to be dependent upon the mother and the father, even so, the
arising of [visual] consciousness is said to be dependent upon eye and material form.

drastavyadarsanabhavadvijnanadicatustayam|

11 De Jong: capyavagamyatam.

12 De Jong: drasta nasty atiraskrtya tiraskrtya.

18



Miilamadhyamakakarika

R ] B #Eg oA Uy
PO BR 55 28 1k “HERH
Fg.@.%,q.aﬁ.qa%;l | g\m.qx,awqm.ﬁﬂm,qa] ]‘\ﬁﬁ%ﬁ%qxa‘ﬁmﬁﬂm] ]E%’@R‘Waﬁﬁqxq@ﬂ

If it is the view that the four factors, beginning with consciousness, do not exist, because of
the absence of seeing and the object of seeing, how then can there be grasping!

vyakhyatam §ravanam ghranarm rasanam spar$anarn manah|
dar§anenaiva janiyacchrotrsrotavyakadi ca||9||
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What has been explained as hearing, smelling, tasting, touching, and mind, as well as the hearer, the sound, etc.
should be known in the same way as seeing.

4. skandhapariksa caturtharn prakaranam|

HFhikemsl

ripakarananirmuktam na riipamupalabhyate|

ripenapi na nirmuktarh drsyate ripakaranaml||1||

aEER e R =EUNDIES:
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Material form, distinct from the came of material form, is not obtained.

Similarly, a cause of material form, distinct from material form, is also not seen.
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ripakarananirmukte riipe riiparn prasajyate|

ahetukarh, na castyarthah kascidahetukah kvacit||2)|

HmeRGe 2ellER
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When material form is [considered to be] distinct from the cause of material form, it follows
thgt material form is without a cause. Nowhere is there any effect (artha’) without a cause.

ripena tu vinirmuktam yadi syadrtpakaranam|
akaryakarn karanam syat nastyakaryarh ca karanam||3||
HHiedR HIZ ERK

EFEER AR 25
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If there were to be a cause of material form distinct from material form, there would then be a
cause without an effect, There certainly is no ineffective cause.

ripe satyeva riipasya karanam nopapadyate|

ripe'satyeva riipasya karanarm nopapadyate||4||

EEHEE B He
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When a material form exists, a cause of material form is not appropriate.

When a material form does not exist, a cause of material form is also not appropriate.

niskaranar puna riipar naiva naivopapadyate|
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tasmat riipagatan kamscinna vikalpan vikalpayet||5||

BAMAE ZERAR
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Furthermore, a material form without a causc is absolutely inappropriate.

Therefore, one should not discriminatively think of any thing confined to material form.

na karanasya sadrsam karyamityupapadyate|

na karanasyasadrsam karyamityupapadyate||6||

E=E SOVPS = FHINA

REANLL ZEIRAR
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The view that the effect is identical with the cause is not appropriate.

The view that the effect is not identical with the cause is also not appropriate.

vedanacittasarhjianarh Sarhskaranam ca sarvasah|
sarvesameva bhavanarh ripenaiva samah kramah||7||

Y
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The method of treatment of all existents such as feeling, thought, perception and dispositions
is in every way similar to that of material form.

vigrahe yah pariharam Krte $tnyataya vadet]|
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sarvam tasyaparihrtam samar sadhyena jayate||8]|
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When an analysis is made in terms of emptiness, whosoever were to address a refutation, all
that is left unrefuted by him will be equal to what is yet to be proved.

vyakhyane ya upalambham Krte $tinyataya vadet|
sarvam tasyanupalabdham samarh sadhyena jayate||9||
AN Bz

SEANBEERT RIR R
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When an explanation in terms of emptiness is given, whosoever were to address a censure, all
that is left uncensured by him will be equal to what is yet to be proved.

5. dhatupariksa paficamari prakaranam|

BE&ABL
nakasarm vidyate Kircitptirvamakasalaksanat]
alaksanar prasajyeta syatpirvarn yadi laksanat||1||
ZEHARA By Al AR 2=k
EERBREZE Bl % 2 4
FeramA siEy G EAy| [FEaRAgRen AR aRE| (AT sSSP [NE G N N 2R QG|

No space is evident prior to the spatial characteristics. If it exists prior to the characteristics,
then it would follow that it is without characteristics.
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alaksano na kascicca bhavah sarmvidyate kkacit|

asatyalaksane bhave kramatarh kuha laksanam||2)|
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An existent that is without characteristics is nowhere evident.

When an existent without characteristics does not exist, where can characteristics appear?

nalaksane laksanasya pravrttirna salaksane|

salaksanalaksanabhyarm napyanyatra pravartate||3||

AR EAEF A BT E

A A A EREZ IR ANE
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The occurrence of a characteristic does not take place either in something without

characteristic or in something with characteristic. Nor does it proceed from something other
than those with or without characteristic.

laksanasarnpravrttau ca na laksyamupapadyate|

laksyasyanupapattau ca laksanasyapyasarmbhavah||4||

HEERE a] MR IR

AMREEL HEATRESE
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When the characteristic does not occur, the characterized is not appropriate.

In the absence of the characterized, there is no occurrence of the characteristic.
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tasmanna vidyate laksyarm laksanam naiva vidyate|

laksyalaksananirmukto naiva bhavo'pi vidyate||5]|

S HEAH TR A 4H
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Therefore, the characterized is not evidenct. Neither is the characteristic evident.

Distinct from the characterized and the characteristic, an existent is certainly not evident.

avidyamane bhave ca kasyabhavo bhavisyati|

bhavabhavavidharma ca bhavabhavamavaiti'® kah||6||

EHEERA o ERE

AEUEE A EEH
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When an existent is not evident, whose non-existence can there be? Who could comprehend
the distinct thing: existent and non-existent as well as existence and non- existence?

tasmanna bhavo nabhavo na laksyarh napi laksanam|
akasam akasasama dhatavah pafica ye pare||7||

T LA R 22 FEBINIEE

SEMEIE AT 4H ERhEEZE

RExapranasE e (R s TiRs| pesdradamase ] e RS IR qRaRa agsy|

13 De Jong: bhavabhavavavaiti.

14 De Jong: ye ‘pare
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Therefore, there is neither an existent nor a non-existence, neither the characterized nor the
characteristic, neither space nor the other five elements similar to space.

astitvarh ye tu pasyanti nastitvarn calpabuddhayah|
bhavanarm te na pasyanti drastavyopasamar Sivam)||§||
BE WML AR

s HIANHE TN EN
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Those who are of little intelligence, who perceive the existence as well as the non-existence of
existents, do not perceive the appeasement of the object, the auspicious.

6. ragaraktapariksa sastharm prakaranam|
BRLEMEAN
ragadyadi bhavetpirvar rakto ragatiraskrtah|
tarh pratitya bhavedrago rakte rago bhavetsati||1|
B RE FBEBRE
PP e fiE £ 5 g%
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If a lustful one, separated from lust, were to exist prior to lust, then depending upon him there
will be lust. Lust exists when there is a lustful one.

rakte'sati puna ragah kuta eva bhavisyati|

sati vasati va rage rakte'pyesa samah kramah||2||

EERARE THERR
ERAEZRX ZETNZE
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When a lustful one does not exist, whence can there be lust? Whether lust exist or not, the
method (of analysis) even of the lustful one would be comparable.

sahaiva punarudbhiitirna yukta ragaraktayoh|

bhavetarn ragaraktau hi nirapeksau parasparam||3||

FEREE B R BIANA

FBEZREIER AR
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Again, the simultaneous occurrences of lust and the lustful one is not proper.

Lust and the lustful one would then be mutually non-contingent.

naikatve sahabhavo'sti na tenaiva hi tatsahal

prthaktve sahabhavo'tha kuta eva bhavisyati||4||

RELXFE—  —ETAE
RERER  RETME

RTFNFAITFRINT RITRA= AT FFIRRIRNF| FA BT R FAG
In identity, there is no co-existence. That which is associated does not arise together.

In discreteness, how can there be co-existence?

ekatve sahabhavascetsyatsahayarh vinapi sah|

prthaktve sahabhavascetsyatsahayarh vinapi sah||5||

E—HBEE BitERS
EEBEE  BIGTES
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If, in identity, there were to be co-existence, it could occur even without association.

If, in discreteness, there were to be co-existencent could occur even without association.

prthaktve sahabhavasca yadi kirh ragaraktayoh|

siddhah prthakprthagbhavah sahabhavo yatastayoh||6||

EEMAES  RRETE

RHAER  ABRRAA
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If there were to be co-existence in discreteness, is it the case that lust and the lustful one are
completely separated, as a result of which their coexistence is also established.

siddhah prthakprthagbhavo yadi va ragaraktayoh|

sahabhavarh kimartharh tu parikalpayase tayoh||7||

BERRRE T ERE

BEE s £ 18 SfAmES
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If complete separation between lust and the lustful one is established, for what purpose do
you conceive of their co-existence?

prthan na sidhyatityevarh sahabhavarn vikanksasi|
sahabhavaprasiddhyartham prthaktvarh bhiiya icchasi||8||
EHEERK EHULRE

EHEERN mig &t E 4

[FERGTIRAGT] RYTIF ST F| B SYIGYTRY |2 R
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You fancy coexistence assuming that the discrete is not established.

You, again, look for discreteness for the purpose of establishing coexistence.

prthagbhavaprasiddhesca sahabhavo na sidhyati

katamasmin prthagbhave sahabhavarh saticchasil|9)|

E AL EMAIAR

AT EZ 48 M AR ER & 48

SRR [y SRR ageRagy) @RyRRERtRg| (35 SRR FaRy sy

When discreteness is not established, co-existence is not established. In the presence of what
kind of discreteness would you expect co-existence.

evam raktena ragasya siddhirna saha nasaha|
ragavatsarvadharmanam siddhirna saha nasaha||10)||
Egeges  JEE NG

ke JEE A

RETARRSNETNURT GRSV IR RAREIAREVEINGS| (3 S g SR
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Thus, with or without the lustful one, there is no establishment of lust.

Like lust, there is no establishment of anything with or without [accompaniments].

7. samskrtapariksa saptamar prakaranam|
H=tHmEt
yadi sarhskrta utpadastatra yukta trilaksani|

athasarmskrta utpadah katharm samskrtalaksanam||1]|
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EEREB R AlfEH =44

EEREL  [MLALME

R YIARNGVY| (RS G AT AT FYYTAQNNGY| RgTAGNNaE; 575
If arising is conditioned, therein three characteristics are proper.

If arising is unconditioned, how can there be characteritics of the conditioned?

utpadadyastrayo vyasta nalarh laksanakarmani|

samskrtasya samastah syurekatra kathamekadal|2||

—HERE ANBEH AT AH

AT —BE —EBB =1

By AR (RENENREE G RRG| [FNRG AR ARN AR G| RN U T B TR

When the triad consisting of arising, etc. are discrete, they are not adequate to function as

characteristics of the conditioned. If they were to be combined, how can they be in the same
place at the same time?

utpadasthitibhanganamanyatsarnskrtalaksanam|

asti cedanavasthaivarh nasti cette na sarnskrtah||3||

HeaAEER EHE M

2B % 5 EEIER A

BRSNS AR EAN| REVIVIER GG AT S| [Py T FGTATAG TN AGVIV|
If there were to be a characteristic of the conditioned other than arising, duration, and

destruction, there would be intinite regress. If there were to be no such [characteristics], these
would not be conditioned.

utpadotpada utpado milotpadasya kevalam|

utpadotpadamutpado maulo janayate punah||4||
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TEZHE ERWAEE
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The arising of arising is exclusively the arising of primary arising.

Again, the primary arising produces the arising of arising.

utpadotpada utpado milotpadasya te yadi|
maulenajanitastarn te sa katharm janayisyati||5||

BREE BERKHE
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FEEERE ARREERE
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If arising of arising is the primary arising, not being produced by the primary,

how can it [the former] produce that [the latter]!

sa te maulena janito maularh janayate yadi|

maulah sa tenajanitastamutpadayate katham||6||
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If, produced by the primary, it produces the primary,

how can that primary, not produced by it, produce it?

ayamutpadyamanaste kamamutpadayedimam|

yadimamutpadayitumajatah §aknuyadayam||7||
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EEEER  BRERAE
EEMKE  RERE

EAREER  BRENEE

REMKE  HEEE
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This, while arising, if it may so desire, produce that, so that it, being not yet born, will be able
to produce that,

pradipah svaparatmanau samprakasayita yatha]

utpadah svaparatmanavubhavutpadayettathal|§||

LnrE RE B BR DI N

EIETRUMZE BAETRER
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As a light illuminates iself as well as others, so does arising produce both itself and others.

pradipe nandhakaro'sti yatra casau pratisthitah|

Kirh prakasayati®® dipah prakaso hi tamovadhah]|9)|

& B R ERE TR

W RATH & RR = AR AR
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There exists no darkness either in the light or in whatever place it is situated.

What does light illuminate? For, illumination is indeed the destruction of darkness,

15 De Jong: prakasayate.

21



Miilamadhyamakakarika

kathamutpadyamanena pradipena tamo hatam|

notpadyamano hi tamah pradipah prapnute yada||10||

TAUIE A By M BE 8K 52 Rl
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How an darkness be destroyed by the emergent light, when the emerging light, indeed, does
not teach darkness?

aprapyaiva pradipena yadi va nihatarh tamah|

ihasthah sarvalokastharm sa tamo nihanisyati||11]|

BER R M BE B 1 &

Y& TEHY It R A8 — IR
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On the contrary, if darkness is destroyed by light without reaching it, then that [light]
remaining here will destroy the darkness present in all the worlds.

pradipah svaparatmanau samprakasayate yadi|

tamo'pi svaparatmanau chadayisyatyasamsayam||12||

HIEREE MR DI

IR E B R ZINIE i
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If fight were to illminate both itself and others, then certainly darkness too will conceal iself
and others.
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anutpanno'yamutpadah svatmanar janayetkatham|

athotpanno janayate jate kim janyate punah||13||

tEFERE TfIREBE %
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How can this non-arisen arising produce itself? If it is the arisen that products, then being
born, what is it that is produced again?

notpadyamanarh notpannar nanutpannarh katharhcana|

utpadyate tathakhyatarh'® gamyamanagatagataih||14|

HREESE TRIERE &

FEIRAE EEPEE
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Neither the present arising, nor the arisen, nor the non-arisen, is being arisen in any way. This

has already been explained by means of [the concepts of] present moving, the moved and the
not yet moved.

utpadyamanamutpattavidam na kramate yadaj

kathamutpadyamanam tu pratityotpattimucyate||15||

HRERYE EFCTHK

of&igxsE  HEEmNSE
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When this present arising does not proceed from within arising, indeed,

how can the present arising be spoken of as dependent arising?

16 De Jong: tad akhyatarh.
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pratitya yadyadbhavati tattacchantarh svabhavatah|
tasmadutpadyamanam ca $antamutpattireva ca||16||

BEGgE RERRBME
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Whatever that comes to be dependently, that is inherently peaceful.

Therefore, that which is presently arising as well as arising itself are peaceful.

yadi kascidanutpanno bhavah sarvidyate kvacit]

utpadyeta sa kim tasmin bhava utpadyate'sati||17]|
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If a certain non-arisen existent is evident somewhere, then that would arise.

When such a thing does not exist, how can an existent arise?

utpadyamanamutpado yadi cotpadayatyayam|
utpadayettamutpadamutpadah katamah punah||18||

HELERSE ERERET&E
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If arising were to produce this present arising, which arising would again produce that arising
of that arising?
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anya utpadatyenam yadyutpado'navasthitih|

athanutpada utpannah sarvamutpadyate!’ tathal|19)|
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If this arising were to produce mother, arising would turn out to be infinite regression.

If the non-arising is arisen, then it will produce everything in this manner.

satasca tavadutpattirasatasca na yujyate|

na satascasatasceti purvamevopapaditam||20||
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As such, neither the arising of an existent nor the arising of a non-existent is proper. Even so

is the arising of that which is both existent and nonexistent, and this has been previously
explained.

nirudhyamanasyotpattirna bhavasyopapadyate|
yascanirudhyamanastu sa bhavo nopapadyate||21]|]
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17 De Jong: sarvamutpadyatarh.
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The arising of an existent that is ceasing is not appropriate.

What existent that is non-arising, that existent too is not appropriate.

na sthitabhavastisthatyasthitabhavo®® na tisthati|

na tisthati*® tisthamanah ko'nutpannasca tisthati||22]|
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An existent that has endured is not stationary, nor is an existent that has not endured. The
presently enduring is not stationary. What non-arisen can stay?

sthitirnirudhyamanasya na bhavasyopapadyate|

yascanirudhyamanastu sa bhavo nopapadyate||23||

EEE ZAINEE
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Duration of an existent that is ceasing is not' appropriate. Whatever existent that is non-
ceasing is also not appropriate.

jaramaranadharmesu sarvabhavesu sarvada|
tisthanti katame bhava ye jaramaranam vinal|24||
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KARAE HEXEME

18 De Jong: nasthitas tisthate bhavah sthito bhavo.
19 De Jong: tisthate.
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When all existents are always of the nature of decay and death, which existents that are
without decay and death can stay?

sthityanyaya sthiteh sthanar tayaiva ca na yujyate|

utpadasya yathotpado natmana na paratmanal|25||
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The endurance of an enduring thing bared on the endurance of itself or of another is not
proper. It is like the absence of arising of arising, either from itself or from another.

nirudhyate naniruddharh na niruddham nirudhyate|

tathapi nirudhyamanam?® kimajatarh nirudhyate||26||
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That which has not ceased does not cease. That which has ceased also does not cease.

Even so is that which is ceasing. Is it the unborn that ceases?

sthitasya tavadbhavasya nirodho nopapadyate|
nasthitasyapi bhavasya nirodha upapadyate||27||
EEBEE 2 B AN FE R
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20 De Jong: tatha nirudhyamanar ca.
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The cessation of an existent that has endured is not appropriate.

The cessation of an existent that has not endured is also not appropriate.

tayaivavasthayavastha na hi saiva nirudhyate|

anyayavasthayavastha na canyaiva nirudhyate||28||
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RN R AP EER

AN RV INHING] [FHFRATIGIRAG| [FVHIN TN IVIFVHIVE] [ S RGN Ag
Indeed, a certain state [of existence] dos nor cease from a state identical with its own.

Nor does a state [of existencel cease from another state different from its own.

yadaivarn sarvadharmanamutpado nopapadyate]
tadaivarh sarvadharmanar nirodho nopapadyate||29||
wm—Y)E % cX LIRS

LA 4 HHE D)8
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Indeed, when the arising of all things is not appropriate, then the cessation of all things is also
not appropriate.

sata$ca tavadbhavasya nirodho nopapadyate|
ekatve na hi bhavasca®’ nabhavascopapadyate||30)|

BrEHEE ZNEHAA

21 De Jong: bhavasca.
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RNER—% A A HEMH
RBAEN T AR ) (R AR TR RIRE| {3 G E § RN RR | RENE AR 2rAes 23|

Furthermore, the cessation of a real existent is not appropriate. Indeed, in the context of
identity, neither existence nor non-existence is appropriate.

asato'pi na bhavasya nirodha upapadyate|

na dvitiyasya $irasac?® chedanar vidyate yatha||31]|

HEEEE 2 NEAF R

BB A A

R R gRarnas] Raqasn s Rags | ppeaaRysd) ey g ANy

The cessation of an unreal existent is also not appropriate, just as a second beheading [of a
person] is not evident.

na svatmana nirodho'sti nirodho na paratmana|
utpadasya yathotpado natmana na paratmana||32)||

EREME ERRR

MEMARE AR

(AT RIS FRDN] [TS R RS INRG] R FTFTIIF] [ Py <

There is no cessation by itself or by another entity, just as the arising of arising is neither by
itself nor by another.

utpadasthitibhanganamasiddhernasti samskrtam|

samskrtasyaprasiddhau ca katham setsyatyasarnskrtam||33)||

FEBRAE  HEEES

22 De Jong: $irasas.
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B 2y BB MEEER
FRR RN RR AR AT WY RRE ARNEN S| (RRN I A I (AR SNFR g Ag|

With the non-establishment of arising, duration and destruction, the conditioned does not
exist. With the non-establishment of the conditioned, how could there be the unconditioned?

yatha maya yatha svapno gandharvanagararm yatha]
tathotpadastatha sthanarn tatha bhanga udahrtam||34||
LINAYIN/IE S LA E37)7

Pratdfem HAHR e

Fras R NG yases) REAIREIRARNY| FNEF RN SR AN [F N6 ARG US| FIRRTF
Rrgr:'q%q'ngqﬂ'%\m'@'wé'xq@'éﬁ'm'ng'qﬁn

As an illusion, a dream, a city of the gandharvas, so having arising, endurance and destruction
been exemplified.

8. karmakarakapariksa astamarn prakaranam|
FIEEREMBA
sadbhiitah karakah karma sadbhuitarh na karotyayam|
karako napyasadbhiitah karmasadbhttamihate||1||
REBER NEREZE
REEEE NEEFEZE
B E g am R prygRe iy Brdalegraes mrysgR A
This really existent agent does not perform a really existent action.

Neither is it intended that a really non-existent agent performs a really non-existent action.

sadbhitasya kriya nasti karma ca syadakartrkam|

an



Miilamadhyamakakarika

sadbhiitasya kriya nasti karta ca syadakarmakah||2||

REFES - ZFREMFE

EEEEE E& IR

Qg axgragads BRTRR IR AN YRR AR Ry R gRAg N as| pads 38 TR s RgR|

A really existent entity has no activity. Therefore, action would be without an agent. A really
existent entity has no activity. Therefore, even an agent would be without action.

karoti yadyasadbhiito'sadbhtitarh karma karakah|

ahetukarm bhavetkarma karta cahetuko bhavet||3||

EERMFE T ERMFEE

fEERFE  ERER

[RH IR A GRS ey agRdRas) puagRAgaTagy BRNTuRgAnagy

If a non-existent agent were to perform a non-existent action, the action would be without a
cause, and the agent too would be without a cause.

hetavasati karyam ca karanarh ca na vidyate|
tadabhave kriya karta karanam? ca na vidyate||4||
HERER HIERER

EEEAFE  ERMFEE

@.QHW%GENSHE‘ @'Nﬁ'@ﬂﬁﬂt?\!‘agﬁ'ﬁ 1\.35.%.%.@,1.3:1 @Rqﬁﬁzéﬁagqﬂ

When a cause does not exist, both the effect and the sufficient condition are not evident.
When these are non-existent, activity, agent and performance of action are also not evident.

2 De Jong: karanar.
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dharmadharmau na vidyete kriyadinamasarmbhave|

dharme casatyadharme ca phalarm tajjam na vidyate||5||

=EEEE HI#E B FENE

FEME 5 il FEME R IR &

SRR RqNy| FNRRENRE TR ads BN ARENRE AR S| RN NAAING |
With the non-occurrence of activity, etc.. good and bad are also not evident.

When both good and bad do not exist, a fruit arising from these would also not be evident.

phale'sati na moksaya na svargayopapadyate|

margah sarvakriyanarh ca nairarthakyarn prasajyate||6||

HEIEIRIR TNERIERE

Bl AR E EEEAR
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When the fruit doe not exist, the path of release of heaven is not appropriate. This would
imply the futility of all activity.

karakah sadasadbhuitah sadasatkurute na tat|

parasparaviruddharm hi saccasaccaikatah kutah||7||

EEEARE TNEEfE %

HEHEL —ERAIE

BRuTRgRagRy| [GRNgIRRGRT) Raynmads grlae) gy aqran iy

An agent who is both existent and non-existent does not perform an action that is both
existent and non-existent, for they are self-contradictory. Where can existence and non-
existence co-exist?
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sata ca kriyate nasannasata kriyate ca sat|

kartra sarve prasajyante dosastatra ta eva hi||§||

ARl E BAGMEAR

EBIEEE H@mkR

BRuRF gl FgRandRIRE) FIRANTR RN |RRR WS FE AR 2SR AR

A non-existent action is not performed by a presently existing agent. Nor is an existent action

performed by presently non-existent agent. Indeed, if that were to be the case, all errors
relating to the agents [mentioned earlier] would follow.

nasadbhiitarh na sadbhiitah sadasadbhiitameva va|

karoti karakah karma ptrvoktaireva hetubhih||9||

GETEE  TRERE

REAREE  HBUWMER

BRI g pevanadsgaaR| grageeRINR| [Ipy SRy ey i

For reasons stated above, an agent who has come to be existent does not perform an action
that is non-existent or both existent and non-existent.

nasadbhiito'pi sadbhiitarh sadasadbhiitameva va|
karoti karakah karma purvoktaireva hetubhih||10]|
BRutRFagman pedgRERae ISR gRagRaASRE) g S iR R8sy

For reasons stated above, an agent who has come to be non-existent does not perform an
action that is existent or both existent and non-existent.

karoti sadasadbhiito na sannasacca karakah|

karma tattu vijaniyatptrvoktaireva hetubhih||11]|

EERE  FEFRE
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IS HiBunseEs
BRVTRgRagRF| PNy YRR NYRS| RYRARUSIGRENNE) fry gy Ny
An agent that has come to be both existent and non-existent does not perform an action that

exists and does not exist. This too should be understood in terms of the reasons adduced
above.

pratitya karakah karma tarh pratitya ca karakam|
karma pravartate, nanyatpasyamah siddhikaranam||12||
EHFEE (ERCES

BERMZE EEAHKE

@ﬁnﬁqu%qg&nﬁ:‘] ﬁ:\!‘@:‘éﬁ'ﬁﬁ%qq Wq%qqm'@:ﬂ'm'qﬁqwq 1@@:1'&15‘@%'&'&5::'}

An agent proceeds depending upon action and action proceeds depending upon the agent. We
do not perceive any other way of establishing [them].

evam vidyadupadanam vyutsargaditi karmanah|
kartu$ca karmakartrbhyarh $esan bhavan vibhavayet||13||
RIS 2 E I

L=k IRIEmE

ﬁ':@q@xﬁqﬁmux'@] ]m\rg:'@ﬁ'ﬁ':wm@wﬁ @qqﬁ'ﬁ:mm'ﬁqﬁmq ﬁf&'ﬁ'ﬁgq'&'ﬁw =g @qm'ﬁ'gamw
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Following this method of the rejection of agent and action, one should understand grasping.

The remaining existents should be critiully examined in terms of the concepts of action and
agent.

9. purvapariksa navamarm prakaranam|

BRELBEA
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dar$anasravanadini vedanadini capyathal

bhavanti yasya pragebhyah so'stityeke vadantyutal|1||

REFHER  HREREE

HAWEE - RABRAE

[FSR g SraR] ERlqRRusseR s MR RN YY) R R iRy
"For whomsoever there exists seeing, hearing, etc., and feeling, etc.,

He exists priot to these." So do some declare.

katharh hyavidyamanasya dar§anadi bhavisyati|

bhavasya tasmatpragebhyah so'sti bhavo vyavasthitah||2)|

HEANE HBIRE XL

LA 2 & A EEFAME

RS TR aRy ) e RN R g g | RBRRRTe s TR A
How can there be seeing, etc, of an existent who is not evident?

Therefore, it is determined that, prior to these things, such an existent is.

dar$anasravanadibhyo vedanadibhya eva ca|

yah pragvyavasthito bhavah kena prajfiapyate'tha sah||3||

AR AR R SeE %

FEBEAREE LAAR] T =] &1

R NN TaR| Eraa SN g PE) e R Ty RF R vy
Whatever existent is determined as existing prior to seeing, hating, etc.,

and also feeling, ac., by what mezns is he [it] made known?
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vinapi darsanadini yadi casau vyavasthitah|

amunyapi bhavisyanti vina tena na sarmsayah||4||

ERIREE mMAREE

NIEBEAE  MARESF

ISl RTas) mEHRFaEgRs) fAgResy g8 fRawageaxd Bl
If he is determined as existing even without seeing, etc., undoubtedly

even these [i.e., seeing, etc.] will exist without him.

ajyate kenacitkascit kimcitkenacidajyate|

kutah Kiricidvina kascit kirh citkarh®* cidvina kutah]|5||

LUERNA A UAKAE

BEEMAA BMAMAE A

RANI= B IR Y| RTINS EY TS| BRI B [ R SFyayardley
Someone is made known by something. Something is made known by someone.

How could there be someone without something and something without someone?

sarvebhyo darsanadibhyah kascitpiirvo na vidyate|

ajyate darsanadinamanyena punaranyadal|6||

—RSR  BEASE

REZHE ZATH 5

[N sn Y pRegR B AR Ry [FRG GNaERRITN| [as PE g ety

Someone is not evident prior to all of seeing, etc. Again, on different occasions,

24 De Jong: citkir.
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one could be made known by things different from seeing, etc.

sarvebhyo darsanadibhyo yadi ptirvo na vidyate|

ckaikasmatkatharm piirvo darsanadeh sa vidyate||7||

HIRFHR BAAREE

RE——1R LU RERIE

R RN e B R TR Ry AN RRRY R R R el
If someone existing prior to all of seeing, etc. is not evident,

how can someone existing prior to each of seeing, etc. be evident.

drasta sa eva sa $rota sa eva yadi vedakah|

ekaikasmadbhavetpiirvarh evar caitanna yujyate||8||

R & D& MERZE

NEEHER A ERAE

BERFFGAIR| [y Eatianifay) RRAwTdyges) [ERFTHRP

If a seer is, at the same time, a hearer and feeler, then someone would exist

prior to cach one [of the functions]. But this is not proper.

drastanya eva $rotanyo vedako'nyah punaryadi|

sati syad drastari srota bahutvarh catmanar bhavet||9||
HFREEER SENEE

REsIRER w28l %

RS T eg 9a | (95 VT qea BXTeg 5| B ARG TR AG| R IR =TGR F A
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If seer and hearer and feeler are different, then, when there is a seer, there also would be a
hearer, and as such there would be a plurality of selves.

dar$anasravanadini vedanadini capyatha|

bhavanti yebhyastesvesa bhiitesvapi na vidyate||10||

iR H &R HRER L

PR £ X % K TR

FRR AR ERRRa SRR (RN AR SR SRR aas| B3 R e e &

It [i.e., the self] is nor evident in the elements from which seeing, hearing, etc., and feeling,
etc. come to be.

dar$anasravanadini vedanadini capyathal

na vidyate cedyasya sa na vidyanta imanyapil|11||

HIRHER HEEFRE

BHEAEE  IRETEE

RN AR BR AT as) R A aAn) FRygRg it

If he, to whom belongs seeing, hearing, etc. and fixling, etc., is not evident, then even these
would not be evident.

prak ca yo dar§anadibhyah sampratam cordhvameva ca|
na vidyate'sti nastiti nivrttastatra kalpanah||12)|
IREFMATE  SRANEE

I g L G 2 S E

BNl R gBean RadnRRaNay FUosnFEsagy) @ aEue spqcy
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Wherein someme prior to, simultaneous with or posterior to, seeing, etc. is not evident, therein
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thoughts of existence and non-existence are also renounced.

10. agnindhanapariksa dasamam prakaranam|
AR AL S T+
yadindhanam sa cedagnirekatvarm kartrkarmanoh|
anyascedindhanadagnirindhanadapyrte bhavet||1]|
35 108 R IR fEE&RI—
ES L B Bt m] A 1A
RS FRIRRAAR S| BRITRR RG] [ AR KIS (FR A IR U ARG

If fire were to be fuel, then there would be identity of agent and action.
If fire were to be different from fuel, then it would exist even without the fuel.

nityapradipta eva syadapradipanahetukah|

punararambhavaiyarthyamevarh cakarmakah sati||2||

N2 FE A NA AR E

ElE::3 N TREEEKX

FIERRBIT A xS RagRAn| BreERAsdy gagy Rylgaenasiy

A burning without a cause would be eternally aflame. Furthermore, its commencement will
be rendered meaningless [useless]. When that happens, it will be without a function.

paratra nirapeksatvadapradipanahetukah|
punararambhavaiyarthyarm nityadiptah prasajyate||3||
WA AT R BN #%E

KEHIRE AThAIfEZE

A A A xR gradags) [pTg Rl gE) B Ry iy g
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A burning without a cause, because it is not contingent on mother and, therefore, eternally
aflame, would imply the meaninglessness of its commencement.

tatraitasmadidhyamanamindhanarh® bhavatiti cet|

kenedhyatamindhanar tattavanmatramidarh yadaj|4||

EZN PN B AR AE

ELEERSE (QEZR LIRS

AU ANy R SERER s Ag Ren s EEFR SRS @RS a Ny

Herein, if it is assumed that fuel is the present burning and, therefore, that [i.e., buring] is
merely this [i.e., fuel], by what is fuel being burnt?

anyo na prapsyate'prapto na dhaksyatyadahan punah|

na nirvasyatyanirvanah sthasyate va svalingavan||5||

i
]

N

LHRE  AEAIRE
TEBIRE  REIEE
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X5

[Fuel] that is different is not reached: the unreached is not ignited. Furthermore, that which is
not ignited does not case. That which does not cease remains, like me that has its own mark.

anya evendhanadagnirindhanam prapnuyadyadi|
str1 sarhprapnoti purusam purusasca striyam yatha||6||
PREARIIRER TREE A

BN ZE A WAZELA

2> De Jong: tatraitat syadidhyamanamindhanari.
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RErerARFIInR| BrnangR anER | e h RRasd aays) FRAR IR IR agy

If fire is different from fuel it would teach the fuel, just as a woman would reach for a man
and a man for a woman.

anya evendhanadagnirindhanarh kamamapnuyat|

agnindhane yadi syatamanyonyena tiraskrte||7||

EaAkAIy  TIBARBESE

2 #REIRE E R AT #A

ey A= R R gy frme e Reyus) Frm sy

The fire that is different from fuel may reach the fuel only if fire and fuel were to exist
mutually separated.

yadindhanamapeksyagnirapeksyagnim yadindhanam|
kataratpiirvanispannarm yadapeksyagnirindhanam||8||

% R RIS KA =] A

FEBMAE M A B4 =] 124

[y ReF AR ey AR taE) RN RRags S| FRIRg R

If fire is contingent upon fuel and fuel upon fire, which of them is preaccomplished so that
fire could be contingent upon fuel?

yadindhanamapeksyagniragneh siddhasya sadhanam|
evam satindhanarn capi bhavisyati niragnikam||9||

# R RIS AIBABAE AR
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If fire were to be contingent upon fuel, there would be proof of fire that is already proved [to
exist]. When that is the case, even fuel would exist without fire.

yo'peksya sidhyate bhavastamevapeksya sidhyati|

yadi yo'peksitavyah sa sidhyatarm kamapeksya kah||10||

FERFR BIRENE

SHIER TN BT A

[y AR RN ags) RO us eS| g RyRagey| RN R aags)

Whatever existent that is established though contingence, how can that, if it is not yet
established, be contingent?

yo'peksya sidhyate bhavah so'siddho’peksate katham|
athapyapeksate siddhastvapeksasya na yujyate||11]]
BEBFR NP CIEE

ERCEE ARGk

DN ALY ~

FET g TRy RagraRedy RPgengvys REFrRARaNE

Even so [how can] that which is already established be contingent! For, its contingence is nor
proper.

apeksyendhanamagnirna nanapeksyagnirindhanam|
apeksyendhanamagnim na nanapeksyagnimindhanaml||12||

(A4 £ ] 1A Sk TR A
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Fire is not contingent upon fuel; fire is not non-contingent upon fuel.
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Fuel is not contingent upon fire; fuel is not non-contingent upon fire.

agacchatyanyato nagnirindhane'gnirna vidyate|
atrendhane §esamuktarm gamyamanagatagataih||13||

AT ERER SR MARRIREMR

AIATRINE BRINERAR
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Fire doe not come out of something different nor is fire seen to be in the fuel. Herein, with

regard to fuel, the rest is stated as in the case of present moving, the moved and the not
moved.

indhanam punaragnirna nagniranyatra cendhanat]
nagnirindhanavannagnavindhanani na tesu sah||14||

ARRENFESR  BERTAER

PREARIE APERIR RIAREM
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Furthermore, fuel is not fire. Apart from fuel there is no fire. Fire is not possessed of fuel.
Fuel is not in the fire, not is it [i.e., fire] in them.

agnindhanabhyarh vyakhyata atmopadanayoh kramah|

sarvo niravasesena sardham ghatapatadibhih||15||

LARR =] 84 MRREL
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Through the examples of fire and fuel, together with the examples of pot, cloth, etc. every
method of analysis of the self and grasping have been explained without exception.
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atmanas$ca satattvarn ye bhavanam ca prthakprthak|

nirdi$anti na tinmanye $asanasyarthakovidan||16)|
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Those who posit the substantiality of the self as well as of discrete existents -- these | do not
consider to be experts in the meaning of the [Buddha's] message.

11. purvaparakotipariksa ekadasamar prakaranam|
HAREME+—

purva prajiayate kotirnetyuvaca mahamunih|

samsaro'navaragro hi nasyadirnapi pascimaml||1|]

KEZFER REARRF

HIRRERIR TEERH
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Tk Great Sage bas stated that the prior end is not known. The Lifeprocess is without
beginning and end. There is neither a beginning nor an end.

naivagram navararh yasya tasya madhyam kuto bhavet|
tasmannatropapadyante purvaparasahakramah||2||
HEARK = IR

A A F1E L INIE
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How could there be the middle of that which has neither a beginning nor an end? Therefore,
the methods of (distinguishing) the prior, the posterior or both together (i.e., the middle) are
not appropriate.

purvar jatiryadi bhavejjaramaranamuttaram|

nirjaramarana jatirbhavejjayeta camrtah)|3)|

EEEBE BAEZIEE

NERBE NEFZEIL

R FIRGY {RBARGFF FugRAnas) pHIusFeNags

If birth were to come first and decay and death were to follow, then birth would be without
decay and death, and an immortal would thus emerge.

pascajjatiryadi bhavejjaramaranamaditah|

ahetukamajatasya syajjaramaranarn katham||4|

ERBER mEREE

PSR NEREX

FRHFTRGagT) AT gIdnty 95 gigmgReRagy

If birth were to be posterior and decay-death anterior, then the latter would be without a
cause. How could there be decay-death of one who is not born?

na jaramaranenaiva®® jatisca saha yujyate|
mriyeta jayamanasca syaccahetukatobhayohl||5||
+RNZEIE NE—Hrdt

£ rFRIAFIE 2 _1BEA

26 De Jong: jaramaranarn caiva.
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BYSSFGHTY B IVIRTINR G| PRI BRG] [PV G ST A

Indeed, decay-death as concomitant of birth is not pruper. [In that case,] what is in the
process of being born will also be dying and both would be rendered causeless.

yatra na prabhavantyete purvaparasahakramah|

prapaficayanti tarm jatirh tajjaramaranarm ca Kim||6||

HEHE L EENRE

6] # T B AR EAELEER
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Wherever such methods of (discriminating) the prior, the posterior and the simultaneous do
not arise, why be obsessed by such birth and such decay-death.

karyam ca karanarh caiva laksyam laksanameva ca|

vedana vedakascaiva santyartha ye ca kecanal|7||
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Effect and cause as well as characterized and characteristic, together with feeling and feeler
or whatever fruits there are,

purva na vidyate kotih samsarasya na kevalam|

sarvesamapi bhavanar purva kotirna vidyate||8||
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The prior end of these is not evident. Of the entire life-process as well as of all existents, the
prior end is not evident.

12.duhkhapariksa dvadasamarh prakaranami|

HE&BE+TZ

svayam krtarh parakrtarm dvabhyarh krtamahetukam|

duhkhamityeka icchanti tacca karyarnh na yujyate||1||
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Some assume that suffering is self-aused, caused by another, caused by both or without a
cause. [Suffering as] such an effect is indeed not appropriate.

svayam krtarm yadi bhavetpratitya na tato bhavet]

skandhanimanami skandhah sambhavanti pratitya hi||2||
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If [suffering were to be] self-caused, then it could not occur dependently.

Indeed, depending upon these aggregates, these other aggregates occur.

yadyamibhya ime'nye syurebhyo vami pare yadi|
bhavetparakrtarh duhkharm parairebhiramt krtah||3||
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If from these those that are different were to come to be, or if from those these different
[things] were to come to be, then suffering would be caused by another, for thse are caused
by those that are different.

svapudnalakrtarn duhkharh yadi duhkharh punarvina|

svapudgalah sa katamo yena duhkharh svayarn krtam||4||
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If suffering is caused by one's own person, then that own person can exist without suffering.
Who is he by whom suffering is self-caused?

parapudgalajarh duhkharh yadi yasmai pradiyate|

parena Krtva tadduhkham sa duhkhena vina kutah||5||
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If suffering were to be produced by one person and given over to mother, that suffering is
caused by the former. How can the latter be identified without suffering?

parapudgalajarh duhkham yadi kah parapudgalah|
vina duhkhena yah krtva parasmai prahinoti tat||6||
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If suffering is caused by another pcrsoia, who is that other person who, himself without
suffering, causes it and bestows it on another?

svayamkrtasyaprasiddherduhkham parakrtam kutah|

paro hi duhkham yatkuryattattasya syatsvayam krtam||7||

BIEE A AT IR PE S
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With the non-establishment of self-causation, how can there be suffering caused by another?
For, indeed, if another were to cause that suffering, in relation to him it would be self-caused.

na tavatsvakrtarh duhkharm na hi tenaiva tatkrtam|

paro natmakrtascetsyadduhkhar parakrtarh katham||8||
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So long as suffering is not self-caused, it is, indeed, not caused by oneself.

If the other were not to do it by himself, how could suffering be caused by another?

syadubhabhyarm krtarh duhkharh syadekaikakrtam yadi|
parakarasvayarnkararn duhkhamahetukarh kutah||9||
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If suffixing were to be caused by both, it would be caused by each individually.

Whence can there be suffering that is caused neither by another nor by oneself and is without
a cause?

na kevalarm hi duhkhasya caturvidhyarh na vidyate|

bahyanamapi bhavanam caturvidhyarn na vidyate||10||
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It is not that the fourfold theory applied exhsivefy to suffering is not evident.

The fourfold theory pertaining to other existents too is not evident.

13.samskarapariksa trayodasamar prakaranam|
BiTRE+=
tanmrsa mosadharma yadbhagavanityabhasata|
sarve ca mosadharmanah samskarastena te mrsal|1||
MHBEFR  EAEERAE
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The Blessed One has said that whatever is of deceptive nature, that is delusion. All things that
are of deceptive nature involve dispositions. Therefore, they are delusions.

tanmrsa mosadharma yadyadi kirm tatra musyate|
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etattiiktarh bhagavata $iinyataparidipakam||2||
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If, whatever that is of deceptive nature is delusion, what is it about which there is delusion?
That too, namely, that which illuminates emptiness, has been spoken of by the Blessed One.

bhavanam nihsvabhavatvamanyathabhavadarsanat|

asvabhavo bhavo nasti?’ bhavanam $iinyata yatah||3)|
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Because of the perception of change, the absence of self-nature of existents is [recognized].
Because of the emptiness of existents, there is no existent without self-nature.

AAEEM LR BERS

ThZEREF mAEER

kasya syadanyathabhavah svabhavascenna vidyate|
kasya syadanyathabhavah svabhavo yadi vidyate||4||
EHEARM SAMmEE

Haa REM ofmAR

27 De Jong: nasvabhavas bhavo ‘sti.

2% Only appears in Kumarajiva’s translation.
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Whose change would there be, if self-nature were not evident? Again, whose change would
there be, if self-nature were evident?

tasyaiva nanyathabhavo napyanyasyaiva yujyate|
yuva na jiryate yasmadyasmajjirno na jiryatel|5||
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Neither change of something in itself nor of something different is proper.

The reason being that a youth does not age nor does an aged person age.

tasya cedanyathabhavah ksirameva bhaveddadhi]

ksiradanyasya kasyatha dadhibhavo bhavisyati||6||
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If change were to be of something in itself, then milk itself would be butter.

Butter-ness would then be something other than milk.

yadyastinyarm bhavetkimcitsyacchlinyamiti kirhcana|
na kimcidastyastinyarn ca kutah stinyarm bhavisyati|| 7|
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If there were to be something non-empty, there would then be something called empty.
However, there is nothing that is non-empty. How could there be something empty?

stnyata sarvadrstinam prokta nihsaranarn jinaih|

yesam tu $tinyata drstistanasadhyan babhasire||8||
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The Victorious Ones have amounced that emptiness is the relinquishing of all views.

Those who are possessed of the view of emptiness are said to be incorrigible.

14.samsargapariksa caturdasamarn prakaranam|
Heast+
drastavyar darsanarh drasta trinyetani dviso dvisah|
sarvasasca na sarhsargamanyonyena vrajantyutal|1||
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The object of seeing, the seeing and the seer - these three do not function in mutual
association either in pairs or all together.

evam ragasca raktasca rafijaniyam ca drSyatam|

traidhena $esah klesasca Sesanyayatanani ca||2||

FEPEIR RETER

ERABRIE G EIEMZ

R SEE AR SN EN A AR BANAR TGS TR [FANFINARY ISR (G HARFIA A G T

Lust, the lustful as well as the object of lust should be seen in the same way. The remaining
defilements as well as the remaining spheres of sense should be seen in the triadic mode.

anyenanyasya samsargastaccanyatvarn na vidyate|
drastavyaprabhrtinarh yanna samsargar vrajantyatah||3||
EEERE EEAR
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Association is of the mutually different [events]. Such difference is not evident in the objects
of seeing, etc. Therefore, they do not function in mutual association.

na ca kevalamanyatvarm drastavyaderna vidyate|

kasyacitkenacitsardharh nanyatvamupapadyate||4]|
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It is not only that the difference with regard to objects of seeing, etc. is not evident; the
possibility of something possessing difference jointly with another is also not appropriate.
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anyadanyatpratityanyannanyadanyadrte'nyatah|
yatpratitya ca yattasmattadanyannopapadyate||5||
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Different things are dependent upon different things. Different things are not without

different things. Because something depends upon something, a different thing is not
appropriate.

yadyanyadanyadanyasmadanyasmadapyrte bhavet|

tadanyadanyadanyasmadrte nasti ca nastyatah||6||
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If a thing is different from another because it arises from a different thing, then it would exist

even without that other thing. However, that other thing does not exist without the other, and
therefore, it does not exist.

nanyasmin vidyate'nyatvamananyasminna vidyate|
avidyamane canyatve nastyanyadva tadeva va|7||
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A difference is not evident in relation to a different thing. Nor is it not evident in a different
thing. When difference is not evident, there is neither difference nor identity.

AR



Miilamadhyamakakarika

na tena tasya samsargo nanyenanyasya yujyate|

samsSrjyamanam Samsrstam samsrasta ca na vidyate||8]|
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The association of identical things or of different things is not proper.

Neither the associating nor the associated nor even the agent of association is evident.

15.svabhavapariksa paficadasamar prakaranam|

BERELE TR

na sambhavah svabhavasya yuktah pratyayahetubhih|

hetupratyayasambhiitah svabhavah krtako bhavet||1]|
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The occurrence of self-nature through causes and conditions is not proper. Self-nature that
has occurred as a result of causes and conditions would be something that is made.

svabhavah krtako nama bhavisyati punah katham|
akrtrimah svabhavo hi nirapeksah paratra ca|2||
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FESER IS G| RENGRGIRTRAYR| RN R { NN A AR [ A gl
Again, how could there be a self-nature that is made? Indeed, an unmade self-nature

is also non-contingent upon another.

kutah svabhavasyabhave parabhavo bhavisyati|
svabhavah parabhavasya parabhavo hi kathyate|3)|
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In the absence of self-nature, whence an there be other-nature? For, self-nature of other-
nature is called other-nature.

svabhavaparabhavabhyamrte bhavah kutah punah|

svabhave parabhave va%?® sati bhavo hi sidhyati||4||
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Without self-nature and other-nature, whence can there be an existent?

For, the existent is established only when there is self-nature or othernature.

bhavasya cedaprasiddhirabhavo naiva sidhyati|
bhavasya hyanyathabhavamabhavar bruvate janah||5||

BEARE  ETMAR

2 De Jong: ca.
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When the existent is not established, the non-existent is also not established. It is, indeed, the
change of the existent that people generally call the non-existent.

svabhavari parabhavari ca bhavarh cabhavameva cal

ye pasyanti na pasyanti te tattvarh buddhasasane]|6)|
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Those who perceive self-nature as well as other-nature, existence as well as non-existence,
they do not perceive the truth embodied in the Buddha's message.

katyayanavavade castiti nastiti cobhayam|

pratisiddharh bhagavata bhavabhavavibhavinal7||
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In the admonition to Katyayana, the two theories [implying] 'exists' and ‘does not mist' have
been refuted by the Blessed One who is adept in existence as well as in non-existence.

yadyastitvam prakrtya syanna bhavedasya nastita]
prakrteranyathabhavo na hi jatapapadyate||8||
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If existence were to be in term of primal nature, then there would not be its non-existence.

A change of primal nature is certainly not appropriate.

prakrtau kasya casatyamanyathatvam bhavisyati|

prakrtau kasya ca®® satyamanyathatvarh bhavisyati|9)|
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When primal nature is non-existent, whose change would there be?

When primal nature is existent, whose change would there be?

astiti §asvatagraho nastityucchedadarsanam|

tasmadastitvanastitve nasriyeta vicaksanah||10||
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"Exists" implies grasping after eternalism. "Dos not exist" implies the philosophy of

annihilation. Therefore, a discerning person should not rely upon either existence or non-
existence.

asti yaddhi svabhavena na tannastiti §asvatam|

nastidantimabhitpirvamityucchedah prasajyate||11]|

30 De Jong: va.
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"Whatever that exists in terms of self-nature, that is not non-existent™ implies eternalism, "It
does not exist now, but existed before" implies annihilation.

16.bandhamoksapariksa sodasamarn prakaranam|

Bigmas+x

sarmskarah sarmsaranti cenna nityah sarnsaranti te|

sarsaranti ca nanityah sattve'pyesa samah kramah||1]|
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If it is assumed that dispositions transmigrate, they would not transmigrate as permanent
entities. Neither do they transmigrate as impermanent entities. This method (of analysis) is
applicable even in the case of a sentient being.

pudgalah sarhsarati cetskandhayatanadhatusul
paficadha mrgyamano'sau nasti kah sarmsarisyati||2||
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It may be assumed that a person trammigrates. Yet, such a person, sought for in the fivefold
way in the aggregates, spheres (of sense) and elements, does not exist. Who then will
transmigrate?

upadanadupadanarnh sarmsaran vibhavo bhavet|
vibhavascanupadanah kah sa kirm samsarisyati||3||
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Moving from one form of grasping ro another, there would be other-becoming. Who is this
person who has ceased to be and is [therefore] non-grasping? Wherein does he transmigrate?

sarmskaranam na nirvanarm kathamcidupapadyate|

sattvasyapi na nirvanam kathamcidupapadyate||4||
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The cessation of dispositions is somehow not appropriate. The cessation even of a sentient
being is also not appropriate in any way.

na badhyante na mucyante udayavyayadharminah|
samskarah piirvavatsattvo badhyate na na mucyate||5||
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Disposition that are of the nature of uprising and ceasing are neither bound nor released. A
sentient being, like the foregoing, is neither bound nor released.

bandhanarh cedupadanam sopadano na badhyate|

badhyate nanupadanah kimavastho'tha badhyate||6||
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If grasping were to be considered a bondage, one who is with grasping is not being bound.
Neither is one without grasping being bound. A person in which state is then bound?

badhniyadbandhanarm kamarh bandhyatpturvarm bhavedyadi|

na casti tat §esamuktar gamyamanagatagataih||7||
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If it is assumed that bondage exists prior to the binding of that which is to be bound, that does
not exist. The rest has been explained by [the analysis of] present moving, the moved and the
not moved.

baddho na mucyate tavadabaddho naiva mucyate|
syatarh baddhe mucyamane yugapadbandhamoksane||8||
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One who is bound is not released, nor is one who is not bound freed. When there is releasing
of one who is bound, then there would be simultaneous occurrence of bondage and release.

nirvasyamyanupadano nirvanarmm me bhavisyati|

iti yesarm grahastesamupadanamahagrahah]||9||
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"Non-grasping, | shall be free. Freedom will then be mine." For whomsoever there is
grasping in this manner, that will be a gigantic grasping.

na nirvanasamaropo na sarnsarapakarsanam|

yatra kastatra sammsaro nirvanam Kirh vikalpyate||10]|
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Wherein here is neither the attribution of freedom nor the elimination nor of the life-process,
what is it that is being discrimnated as life-process or as freedom?

17. karmaphalapariksa saptadasamarn prakaranam|
HEmE+t
atmasarnyamakam cetah paranugrahakarn ca yat|

maitrarh sa dharmastadbijarh phalasya pretya ceha cal|1]|
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Self-restraint as well as benefitting others -- this is the friendly way and it constitutes the seed
that bears fruit here as well as in the next life.

cetana cetayitva ca karmoktarn paramarsina|

tasyanekavidho bhedah karmanah parikirtitah||2||
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The SupremeAsetic has said that action is volition as well as volitional.

Many distinct varieties of that action have also been expounded.

tatra yaccetanetyuktarh karma tanmanasarn smrtam|

cetayitva ca yattiiktarn tattu kayikavacikaml||3||
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Herein, what is called volition is reminisced as mental action.

Whatever is called volitional consists of the bodily and verbal.

vagvispando'viratayo yascavijhaptisarnjiitah]

avijiiaptaya evanyah smrta viratayastatha||4||
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paribhoganvayarh punyamapunyarm ca tathavidham|

cetana ceti saptaite dharmah karmafijanah smrtah]|5||
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Whatever words and deeds that are associated with delight and designated as non-intimation,
and also those others reminisced as nonintimation, but are assodated with --delight; similarly,
merit as well as demerit consequent upon enjoyment, and finally, volition--these are
reminisced as the seven things that are productive of action.

tisthatya pakakalaccetkarma tannityatamiyat]

niruddharh cenniraddharh satkirh phalarm janayisyati||6||
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If it is assumed that action remains during the time it is maturing, then it will approach
permanence. If it is assumed to have ceased, then having ceased, how can it produce a fruit?

yo'nikuraprabhrtirbijatsammtano'bhipravartate|
tatah phalamrte bijatsa ca nabhipravartate||7||
U= =T HEET4E
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Whatever series that begins with a sprout proceeds from a seed, and then produce a fruit.
However, without a seed, such [a series] would not proceed.

bijacca yasmatsarntanah samtanacca phalodbhavah|

bijaptrvarh phalam tasmannocchinnarh napi $asvatam||§||
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Since a series arises from a seed and a fruit arises from a series, a fruit that is preceded by a
seed is, therefore, neither interrupted nor eternal.

yastasmaccittasamtanascetaso'bhipravartate|

tatah phalamrte cittatsa ca nabhipravartate||9||
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Therefore, whatever thought-series there is, that proceeds from a thought and from that fruit.

That thought series would not proceed without a thought.

cittacca yasmatsarntanah samtanacca phalodbhavah|
karmaptrvam phalarh tasmannocchinnarnh napi sasvatam||10||
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Since a continuous series arises from thought and from the continuous series the uprising of a
fruit, the fruit that is preceded by action is neither interrupted nor eternal.

dharmasya sadhanopayah $uklah karmapatha dasa|

phalarh kamagunah pafica dharmasya pretya ceha ca||11||
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The ten pure paths of action are the means of achieving good. The five strands of sense
pleasure represent the fruit of good, here as well as in the next life.

bahavasca mahantasca dosah syurapi®® kalpana

yadyesa tena®?

naivaisa kalpanatropapadyate||12]]
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If there were to be such a thought, there would be many a great error.

Therefore, such a thought is not appropriate here.

imarh punah pravaksyami kalpanam yatra yojyate|
buddhaih pratyekabuddhai$ca sravakaiscanuvarnitam||13||

SEETR  IEEREE

31 De Jong: syur yadi.
%2 De Jong: syad esa tena.
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Moreover, | shall expound the following thought which is appropriate and which has been
extolled by the Buddhas, the self-enlightened ones and the disciples.

pat(t)rarh yathavipranasastatharnamiva karma ca|

caturvidho dhatutah sa prakrtyavyakrtasca sah||14||
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Like an imperishable promissory note, so is debt as well as action.

It is fourfold in terms of realms and indeterminate in terms of primal nature.

prahanato na praheyo bhavanaheya eva va|

tasmadavipranasena jayate karmanam phalam||15||
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That [i.e., the imperishable karma would not be relinquished by simple relinquishing. It is to

be relinquished only through cultivation. Thus, through the imperishable arises the fruit of
action.

prahanatah praheyah syatkarmanah sarmkramena va|

yadi dosah prasajyeramstatra karmavadhadayah||16||
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If it is to be relinquished through simple relinquishing or through the transformation of
action, then there would follow a variety of errors such as the destruction of actions.

sarvesarn visabhaganarh sabhaganam ca karmanam|

pratisamdhau sadhattinameka utpadyate tu sah||17||
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Of all thee actions, whether dissimilar or similar, belonging to certain realms, only one would
arise at the moment of birth [of a being].

karmanah karmano drste dharma utpadyate tu sah|

dviprakarasya sarvasya vipakke'pi ca tisthati||18||
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That [imperishable] arises in the present life, corresponding to all the actions having dual
natures [similar and dissimilar, good and bad, etc.] and stays so even when matured.

phalavyatikramadva sa maranadva nirudhyate|

anasravam sasravarn ca vibhagarm tatra laksayet||19||
EERER  EBECTWME
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That [imperishable] ceases as result of the interruption of the fruit or as a result of death.

Herein, a distinction between one with influxes and the one without influxes is to be
signified.

$linyata ca na cocchedah sarmsarasca na $asvatam|

karmano'vipranasasca dharmo buddhena desitah||20]|
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Emptiness, however, is not annihilation; life-process is also not eternal; the imperishability is
of action -- such is the doctrine taught by the Buddha.

karma notpadyate kasmat nihsvabhavarm yatastatah|

yasmacca tadanutpannar na tasmadvipranasyati||21||
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Why does action not arise? Because it is without self-nature. Since it is non-arisen, it does not
perish.

karma svabhavatascetsyacchasvatam syadasamsayam|
akrtarh ca bhavetkarma kriyate na hi $asvatam||22||
EEAME RHRAE
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If it is assumed that action comes to be from self-nature, it certainly will be eternal, and
action would also be uncaused, for that which is eternal is, indeed, not caused.

akrtabhyagamabhayarh syatkarmakrtakarm yadi|

abrahmacaryavasasca dosastatra prasajyate||23||
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If an action were not performed [by the individual], then there would be fear of being

confronted by something not performed [by him]. An ignoble life as well as error would
follow from this.

vyavahara virudhyante sarva eva na sarn$ayah|

punyapapakrtornaiva pravibhagasca yujyate||24||
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Undoubtedly, all conventions would then be contradicted. The distinction between the
performance of merit and evil will also not be proper.

tadvipakvavipakarh ca punareva vipaksyati|

karma vyavasthitarh yasmattasmatsvabhavikarm yadi||25||
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If action were to be determined, because it possesses self-nature, then a

maturity that has matured will again mature.

karma kle$atmakarm cedarh te ca klesa na tattvatah|

na cette tattvatah klesah karma syattattvatah katham||26||
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If this action is associated with defilements, these defilements, in turn, are not found in
themselves. If defilements are not in themselves, how could there be an action in itself?

karma kle$asca dehanam pratyayah samudahrtah|

karma klesasca te stinya yadi dehesu ka kathal|27||
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Action and defilements are specified as the conditions of the [different] bodies. However, if
these actions and defilements are empty, what could be said about the bodies?

avidyanivrto jantustrsnasamyojanasca sah|

sa bhokta sa ca na karturanyo na ca sa eva sah|[28]|
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A sentient being, beclouded by ignorance, is also fettered by craving.
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As an experiencer, he is neither identical with nor different from the agent.

na pratyayasamutpannar napratyayasamutthitam|

asti yasmadidarh karma tasmatkartapi nastyatah||29||
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Since this action does not exist as arisen from a condition nor as issuing forth from a non-
condition, even an agent does not exist.

karma cennasti karta ca kutah syatkarmajarh phalam|

asatyatha phale bhokta kuta eva bhavisyati||30||
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If both action and agent are non-existent, what could there be the fruit born of action?

When there is no fruit, where can there be an experiencer?

yatha nirmitakam $asta nirmimitarddhisampada|

nirmito nirmimitanyarm sa ca nirmitakah punah||31||
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Just as a teacher, through psydso-kinetic power, were to create a figure, and this created
figure were to create another, that in turn would be a created.
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tatha nirmitakakarah Karta karma ca tatkrtam|
tadyatha nirmitenanyo nirmito nirmitastatha||32||
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In the same way, an agent is like a created form and his action is like his creation.

It is like the created form created by anther who is created.

klesah karmani dehasca kartarasca phalani ca|

gandharvanagarakara maricisvapnasarmnibhah||33||
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Defilements, actions and bodies, agents as well as fruits, all these are similar to the cities of the
gandharvas, are comparable to mirages and dreams.

18. atmapariksa astadasamarh prakaranami|
Y- R AN
atma skandha yadi bhavedudayavyayabhagbhavet|

skandhebhyo'nyo yadi bhavedbhavedaskandhalaksanah||1||
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If the self were to be identical with the aggregates, it will partake of uprising and ceasing. If it
were to be different from aggregates, it would have the characteristics of the non-aggregates.

atmanyasati catmiyarh Kuta eva bhavisyati|

nirmamo nirahamkarah $amadatmatmaninayoh||2||
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In the absence of a self, how can there be something that belongs to the self? From the
appeasement of the modes of self and self hood, one abstains from crating the notions of
"mine" and "I."

nirmamo nirahamkaro yasca so'pi na vidyate|

nirmamarn niraharnkararm yah pasyati na pasyati||3||

FEREE RIREH

REREE ZEALTH

N:R'qé'a't:’ax'ﬂ@ﬁ&qqq ﬁ'&:‘ﬁg’q‘&'aqﬁl F?qé’q’:@x’q‘é’q&qw m:‘nﬁ&’&ﬁ:’qma'aﬁt:ﬁl
Whosoever is free from selfishness and egoism, he too is not evident.

Whoever perceives someone as free from selfishness and egoism, he too does not perceive.
mametyahamiti ksine bahirdhadhyatmameva ca|

nirudhyata upadanam tatksayajjanmanah ksayah||4||
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When views perpining to "mine" and "I””, whether they are associated with the internal or the

external, have waned, then grasping comes to cease. With the waiting of that [grasping], there
is waning of birth.

karmaklesaksayanmoksah karmakles$a vikalpatah|

te prapaficatprapaficastu stnyatayam nirudhyate||5||
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On the waning of defilements of action, there is release. Defilements of action belong to one

who discriminates, and these in nun result from obsession. Obsession, in its turn, ceases
within the context of emptiness.

atmetyapi prajiiapitamanatmetyapi desitam|
buddhairnatma na canatma kascidityapi desitam||6||
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The Buddha's have make known the conception of self and taught the doctrine of no-self. At
the same time, they have not spoken of something as the self or as the non-self.

nivrttamabhidhatavyarn nivrtte cittagocare|
anutpannaniruddha hi nirvanamiva dharmatal|7||
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When the sphere of though has ceased, that which is to be designated also has ceased. Like
freedom, the nature of things in non-arisen and non-ceased.

sarvam tathyam na va tathyarn tathyar catathyameva ca|

naivatathyarh naiva tathyametadbuddhanusasanam||8||
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Everything is such, not such, both such and not such, and neither such and not such: this is
the Buddha's admonition.

aparapratyayam $antarn prapaficairaprapaficitam|
nirvikalpamananarthametattattvasya laksanam||9||
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Independently realized, peaceful, unobsessed by obsessions, without discriminations and a
variety of meanings: such is the characteristic of truth.

pratitya yadyadbhavati na hi tavattadeva tat]

na canyadapi tattasmannocchinnam napi §asvatamy||10||
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Whatever that arises depending upon whatever, that is not identical nor different from it.
Therefore, it is neither annihilated nor eternal.

anekarthamananarthamanucchedamasasvatam|

ctattallokanathanarm buddhanam $asanamrtam||11]|
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That is without a variety of meanings or one single meaning, it is not annihilation nor is it

eternal. Such, it is reminisced, is the immortal message of the Buddhas, the patrons of the
world.

sambuddhanamanutpade $ravakanarn punah ksaye|

jhanam pratyekabuddhanamasarmsargatpravartate||12||
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When the fully enlightened ones do not appear; on the waning of disciples; the wisdom of the
self-enlightened ones proceeds without association.

19. kalapariksa ekonavims$atitamarn prakaranam|
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pratyutpanno'nagatasca yadyatitamapeksya hi|

pratyutpanno'nagatasca kale'tite bhavisyatah||1||
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If the present and the future exist contingent upon the pat, then the present and the future
would be in the past time.

pratyutpanno'nagata$ca na stastatra punaryadi|

pratyutpanno'nagatasca syatarn kathamapeksya tam||2)|
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Again, if the present and the future were not to exist therein [i. e., in the past], how could the
present and the future be contingent upon that?

anapeksya punah siddhirnatitarh vidyate tayoh|

pratyutpanno'nagatasca tasmatkalo na vidyate||3||
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Moreover, non-contingent upon the past, theit [i.e. of the prerent and future] establishment is
not evident. Therefore, neither a present nor a future time is evident.

etenai vavasistau dvau kramena parivartakau|
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uttamadhamamadhyadinekatvadirsca laksayet||4|
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Following the same method, the remaining two periods of [time] as well as related concepts
such as the highest, the lowest and the middle, and also identity, etc. should be characterized.

nasthito grhyate kalah sthitah kalo na vidyate|

yo grhyetagrhitasca kalah prajiiapyate katham||5||
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A non-static time is not observed, A static time is not evident, Even if the unobserved time
were to be observed, how can it' be made known?

bhavarh pratitya kalascetkalo bhavadrte kutah|

na ca kagcana bhavo'sti kutah kalo bhavisyati||6)|
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If it is assumed that time exists depending upon an existent, how can there be time without an
existent? No existent with whatsoever found to exist. Where can time be?
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20. samagripariksa vims$atitamarn prakaranam|
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heto$ca pratyayanar ca samagrya jayate yadi

phalamasti ca samagryam samagrya jayate katham||1||
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If the effect were to arise from a harmony of cause and conditions, and if it were to exist in
the harmony, how can it arise from the harmony?

hetosca pratyayanarm ca samagrya jayate yadi

phalam nasti ca samagryam samagrya jayate katham||2||
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If the effect were to arise from a harmony of cause and conditions and if it were not to exist
in the harmony, how can it arise from the harmony?

hetos$ca pratyayanam ca samagryamasti cetphalam|
grhyeta nanu samagryam samagryam ca na grhyate||3||
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If it is assumed that the effect exists in the harmony of cause and conditions, should it not be
observed in the harmony? However, it is not observed in the harmony.

hetosca pratyayanarm ca samagryam nasti cetphalam|

hetavah pratyayasca syurahetupratyayaih samah||4|
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If the effect were not to exist in the harmony of cause and conditions, then the cause and
conditions would be comparable to non-cause and non-conditions.

hetukarh phalasya dat(t)va®® yadi heturnirudhyate|

yaddattarh yanniruddham ca hetoratmadvayarh bhavet||5||
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If the cause were to cease having passed on that causal status to the effect, then there would
be two forms of the cause: the given and the ceased.

heturh phalasyadatva ca yadi heturnirudhyate|

hetau niruddhe jatarm tatphalamahetukarh bhavet||6||
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33 De Jong: heturh phalasya datva ca.
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If the cause were to ease without passing on the causal status to the effect, then the effect that
is born when the cause has ceased would be without a cause.

phalarh sahaiva samagrya yadi pradurbhavetpunah|

ekakalau prasajyete janako yasca janyate||7|

ETHEE  MARES

LERTE  AIL—EHE

R B g 3G [rag s R aga] BRI RR TR IR s agy|

If, again, the effect were to appear together with the harmony, then it would follow that the
producer and the produce are contemporaneous.

purvameva ca samagryah phalam pradurbhavedyadi|

hetupratyayanirmuktarh phalamahetukarn bhavet||8||
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If the effect were to appear even prior to the harmony, the effect, distinct from causes and
conditions, would be without a cause.

niruddhe cetphalarh hetau hetoh samkramanam bhavet|
purvajatasya heto$ca punarjanma prasajyate||9||
ERESR INIENRES

ZRIRT &£ R FEMmES
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If it is assumed that when the cause has ceased to exist, the effect would become the
transformation of the cause, then it follows that there is a rebirth of a cuase that was already
born.

janayetphalamutpannarm niruddho'starhgatah katham|

tisthannapi katharh hetuh phalena janayedvrtah||10]|

AT AR R (LS

XERER SR ER
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How can a cause that has ceased, has reached its end, give rise to an effect that is already

arisen? How can a cause, even though enduring, produce an effect, when it is separated from
the latter?

athavrtah phalenasau katamajjanayetphalam|

na hyadrstva va drstva va>* heturjanayate phalam||11]|

EREHR FEER

RARXR = _1BhE
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What muse, even if it were not separated from the effect, will give rise to the effect? A cause
does not produce an effect either imperceptibly or perceptibly.

natitasya hyatitena phalasya saha hetuna|
najatena na jatena sarhgatirjatu vidyate||12||
HFEBE mi@EER

RRBAER - RIS

%|.

34 De Jong: na drstvapi.
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Indeed, the assemblage of a past effect with a put or a future or a present cause is not evident.

na jatasya hyajatena phalasya saha hetuna]

natitena na jatena samgatirjatu vidyate||13||

FERE mprBER

REBER RIS

AavERrIga R EREREaR) B 3R Rage ) prastn el

Indeed, an assemblage of the present effect with a future or a past or a present cause is not
evident.

najatasya hi jatena phalasya saha hetuna|
najatena na nastena samgatirjatu vidyate]|14//*

FEARE MR KR

WEBER AR AE
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Indeed, as assemblage of the future effect with a present or a future or a past cause is not
evident.

asatyarn sarngatau hetuh katham janayate phalam|

satyarh va sarmgatau hetuh katham janayate phalam||15||
ENFEHE FNRENEE SRS

ERMEHE FRRCINE e S

35 In Chinese edition, the order of Verse No. 13 & No. 14 is reversed.
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When an assemblage does not exist, how can a cause produce an effcct?

When an assemblage exists, how can a cause produce an effect?

hetuh phalena $tinyascetkatharh janayate phalam|

hetuh phalenasiinyascetkatharn janayate phalam||16||

EFAZER GEIEE=

ERNZER fAIge £ R

S ane v R ) R exasvg YR aRdn R asvaniEe e R exagvadsa<dn

Hit is assumed that the cause is empty of an effect, how can it praduce an effect? If it is
assumed that the cause is not empty of an effect, how can it produce an effect?

phalarh notpatsyate'siinyamastnyarh na nirotsyate|
aniruddhamanutpannamasiinyarn tadbhavisyati||17||

RANZEARE RANZERR

MBREH  RERTHE

Nqsm'g'?ug:g&'q@ﬂ @ﬁ:’qqﬂ]nx&a@fﬂ ﬁﬁ:‘%‘%’%’r-\qugq Wm'gmnxmcﬂg?waw
A non-empty effect will not arise; a non-empty effect will not cease.

For, the non-ceased and non-arisen will also be the non-empty.

kathamutpatsyate stinyarh katharm $tinyam nirotsyate|
sanyamapyaniruddharh tadanutpannam prasajyate||18||
REHAE REHDR

URZZEH  AETRARR
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BRaRERYRIRER| BRURER QIR AR FRUR USRS QIENER] (S HVER WS 2T QTR
How will the empty arise and how will the empty cease?

If something is empty, it follows that it is non-ceased and non-arisen.

hetoh phalasya caikatvarm na hi jattipapadyate]

hetoh phalasya canyatvarh na hi jatiipapadyate||19||

RE—H& EERAR

REER EFIFAR

FRRASNTRIIRY s aey R Rag Y| gRRasngIRTIAY s asy s iags

The identity of cause and effect is indeed not appropriate. The difference between cause and
effect is indeed not appropriate.

ekatve phalahetvoh syadaikyarh janakajanyayoh|

prthaktve phalahetvoh syattulyo heturahetunal|20||

ERRZ— R E—

ERRZE HEIRIEA

GRRASNETRNFNE| PSRN TRITAYY [FTE SV WFINF| [gTG R sV agy

If there were to be identity of cause and effect, then there would be oneness of producer and
the produce. If there were to be difference between cause and effect, then the cause would be
equal to a non-cause.

phalarh svabhavasadbhiitarh kirh heturjanayisyati|
phalarm svabhavasadbhiitarh Kirh heturjanayisyati||21]|
EREAM R % fa] BT £

EREEM BRI % 18] BT £
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RIVERGR | GNFSHTF TS| [RIVERTFAN T [GVF IR
How is it that a cause will produce an effect which comes to be on its own nature?

How is it that a cause will produce an effect which does not come to be its own nature?

na cajanayamanasya hetutvamupapadyate|

hetutvanupapattau ca phalarh kasya bhavisyati||22]|

RAARERE HI/ 4= 75 K 48

= EH R HEEAER

BRRERVa Ry S| Py R Rag] |ghR Ay iRy F| Ravg R iy uTags
Moreover, the causal efficacy of something that is not producing is not appropriate.

In the absence of causal efficacy, to what will the effect belong?

na ca pratyayahetinamiyamatmanamatmana|

ya samagri janayate sa katham janayetphalam||23||

5 1 4 A %k mAFMEE

MEBAE TiTREER

GRS TR BRI RG] [RRTAVRTIINYF| RRVG R
Whatever harmony of causes and conditions there is, it is not produced

by itself or by another. If so, how can it produce an effect?

na samagrikrtarh phalam nasamagrikrtarh phalam|
asti pratyayasamagrt1 kuta eva phalar vina||24||

EHRTHE R
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The effect is not made by the harmony, nor is it not made by a harmony.

Where indeed can there be a harmony of connections without an effect.

21. sambhavavibhavapariksa ekavimsatitamarh prakaranam|

BRESE_+—

vina va saha va nasti vibhavah sambhavena vai|

vina va saha va nasti sarhbhavo vibhavena vai||1||

B A K 2L Bk EHREAE

Rz K AL & IR B

W’éﬂ'&x’m@:n&qqxw gq%q'ﬁﬁ'q%qa«aw ]r.@:r:'qu%q'q%g'qxxm gq%qmqu@qa@-aw

Dissolution does not exist either without or with occurrence. Occurrence does not exist either
without or with dissolution.

bhavisyati katharh nama vibhavah sarhbhavam vina|
vinaiva janma maranarm vibhavo nodbhavarm vina|2||
I BT B =AW A i

NEEE A I = FHIAA

[REArRgR R AR R s Rygxs URaxagy| [§anaxasax gy AR IRgR TR x|
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How can there be dissolution without occurrence, death without birth, dissolution without
uprising?

sarmbhavenaiva vibhavah katham saha bhavisyati|

na janmamaranar caivam tulyakalam hi vidyate||3||

BB E =fyA R

a0t 8 & 3 — B R

AR rAgR SR S| RENIRIIRYAGY REFIRRVIRY| IR IIR TN

How can there be dissolution along with occurrence? Indeed, simultaneous birth and death
are similarly not evident.

bhavisyati katharh nama sarhbhavo vibhavar vinal

anityata hi bhavesu na kadacinna vidyate||4||

B ofAERMK

BEREH NEE AR

[RERRRI AR Y| Ry IRF ARV AYR| RENTFana R ga 5y Farunan sl i

How can there be occurrence without dissolution, for the impermanence in existences is
never not evident.

sarmbhavo vibhavenaiva katharh saha bhavisyati|
na janmamaranarn caiva tulyakalarh hi vidyate||5||
RS 452 2 £ AR BEINEAR R

& {BART] pryCIR=-F P4

o _a ~

FERTARTRR A Y FERIRITYAGY FUASTIYRTY [HIFFFNF

How can occurrence be evident along with disolution?
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Indeed, simultaneous birth and death are similarly not evident.

sahanyonyena va siddhirvinanyonyena va yayoh|

na vidyate, tayoh siddhih katharm nu khalu vidyate||6||

ST 55 S| [ 3 SR A | iy Alg ) JRUgeS g
The occurrence of things, either together or separately, is not evident.

If so, how can their establishment be evident?

ksayasya sambhavo nasti naksayasyapi sambhavah|

ksayasya vibhavo nasti vibhavo naksayasya cal|7||

FAIEAK NEINEK

Al ERE NEIRAE

FRA AR cﬁﬁ'&'&@l Wsa'ag'qwq:'(@:n&ﬂ Nag'm'qﬁq'arﬁﬁwaql ]arag'q'mq:'acéﬂ]'q@ﬂ

Occurrence of that which is waning does not exist, nor is there occurrence of that which is not

waning. Dissolution of that which is waning does not exist, nor is there dissolution of the not
waning.

sambhavo vibhavascaiva vina bhavam na vidyate|

sarmmbhavam vibhavar caiva vina bhavo na vidyate||8||

ERENR A ETERE

HEREE TR R

REN TR ararlia ax| |AgR AR AR iR ads) RgRAR AR N AR TS| [REN T dR sl &
Without an existent, occurrsncc as well as dissolution are not evident.

Without occurrence as well as dissolution, an existent is not evident.
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sammbhavo vibhavascaiva na $tinyasyopapadyate|

sammbhavo vibhavascaiva nasiinyasyopapadyate||9||

FEMEE HEBRE

EHHEAZEE TR R

FRuagRRR e 57 RRRUFRFARE| KR agRaRyRT (AR GR N
Either occurrence or dissolution of the empty is not appropriate.

Either occurrence or dissolution of the non-empty is also not appropriate.

sarmbhavo vibhavascaiva naika ityupapadyate|
sambhavo vibhavascaiva na nanetyupapadyate||10||

BiEE—E  IFHTA

i
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EE ZEIRAR
FERTRR AT (RTINS TR BT [ IR Us A
It is not appropriate to assume that occurrence and dissolution are identical.

It is not appropriate to assume that occurrence and dissolution are different.

dréyate sarhbhavascaiva vibhavascaiva te bhavet]

dr$yate sarhbhavascaiva mohadvibhava eva ca||11]|

FHRMUIRR mAE£RE

AR ER mR A ER
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It may occur to you rhat both occurrence and dissolution are seen.

However, both occurrence and dissolution are seen only through confusion.
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An existent does not arise from an existent; neither does an existent arise from a non-existent.
A non-existent does not arise from a non-existent; neither does a non-existent arise from an
existent.

na svato jayate bhavah parato naiva jayate|

na svatah paratascaiva jayate, jayate kutah||13]|

ETREE ML

TEhE SAmMEL

RN TR RG] EE g9y 5G| RRTRRAEH VYRS {R AR gRFTTagy|

An existent does not arise from itself, or from another or from both itself and another,
Whence can it then arise?

bhavamabhyupapannasya $§asvatocchedadarsanam|

prasajyate sa bhavo hi nityo'nityo'tha va bhavet||14||

ERm%E REREE

BRMZE AELER

ﬁf&'ﬁ'iﬁqnxmwar:mw m'gz:'aag'qx@'qx'%w ]am'qx'qgjf'ﬁ'ﬁfmﬁ'ﬁ Wqﬁ:’agq‘agﬁ@ﬂf]

For him who is engrossed in existence, eternalism or annihiiationism will necessarily follow,
for he would assume that it is either permanent or impermanent.

bhavamabhyupapannasya naivocchedo na $§asvatam|
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udayavyayasamtanahphalahetvorbhavah sa hi||15||

B =EE NEB R R

R R HBFE TEFTRAE
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[On the contrary,] for him who is engrossed in existence, there would be neither

anihilationism nor eternalism, for, indeed, becoming is the series of uprising and ceasing of
cause and effect.

udayavyayasamtanah phalahetvorbhavah sa cet|

vyayasyapunarutpatterheticchedah prasajyate||16||

ERRER H & T A~ R
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If it is assumed that becoming is the series of uprising and ceasing of the cause and effect,

then with the repeated non-arising of that which ceases, it will follow that there will be
annihilation of the cause.

sadbhavasya svabhavena nasadbhavasca yujyate|

nirvanakale cocchedah prasamadbhavasamtateh||17||

EERB M NERFE

BB ARTE ULy N -

[RRVEIRRGR TR [RRvaRageamatan ) g el geyes RAgTgEEey

The non-existence of that whch possesses existence in terms of self-nature is not appropriate.

[On the contrary,] at the time of freedom, thete will be annihilation as a result of the
appeasement of the stream of becoming.

carame na niruddhe ca prathamo yujyate bhavah|
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carame naniruddhe ca prathamo yujyate bhavah||18]|

EORBRE  AIEARA
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It is not proper to assume that there is first becoming when the last has ceased.

Nor is it proper to assume that there is first becoming when the last has not ceased.

nirudhyamane carame prathamo yadi jayate|

nirudhyamana ekah syajjayamano'paro bhavet||19)|

EOERE  MEEEE
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If the fist were to be born when the last is ceasing, then that which is ceasing would be one
and that which is being born would be another.

na cennirudhyamanasca jayamanasca yujyate|

sardharh ca mriyate yesu tesu skandhesu jayate||20||

EERER  MEBEEE
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If it is asserted that the ceasing is also the being born, this would not be proper. For, in that
case, whatever that is born in relation to the aggregates, would also be dying at the same time.

evam trigvapi kalesu na yukta bhavasarntatih|

trisu kalesu ya nasti sa katharh bhavasamtatih||21||
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Thus, the stream of becoming is not proper in the context of the three periods of time.

How can there be a stream of becoming that does not exist during the three periods of time?

22. tathagatapariksa dvavimsatitamarin prakaranam|

Hunk&EE_—_+—

skandha na nanyah skandhebhyo nasmin skandha na tesu sah|

tathagatah skandhavanna katamo'tra tathagatah]|1]|

JERETEERE  MLBERARE

mEARHR  ARAMRK
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The tathagata is neither the aggregates nor different from them. The aggregates are not in
him; nor is he in the aggregates. He is not possessed of the aggregates. In such a context, who
IS a tathagata?

buddhah skandhanupadaya yadi nasti svabhavatah|
svabhavata$ca yo nasti kutah sa parabhavatahl||2)|
(SR SRS IR B4

EEEEM prg CINPSK ]
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If a Buddha were to be dependent upon the aggregates, he does not exist in term of self-
nature. He who dos not exist in terms of self-nature, how can he exist in terms of other
nature?

pratitya parabhavarh yah so'natmetyupapadyate|
ya$canatma sa ca katharh bhavisyati tathagatah]|3)|

EERME  REAFER

ERERE ARk
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He who is dependent upon other nature would appropriately be without self. Yet, how can he
who is without self be a tathagata?

yadi nasti svabhavasca parabhavah katharh bhavet|

svabhavaparabhavabhyamrte kah sa tathagatah||4||

EmAEE  SAAfMHY

BEMMLY TR A%
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If there exists no self-nature, how could there be other-nature? Without both self-nature and
other-nature, who is this tathagata?

skandhan yadyanupadaya bhavetkascittathagatah|
sa idantimupadadyadupadaya tato bhavet||5||
EARTE FEHWMKE

LIS S22t RIJFR %t 3k

~ N

R ERTNFE | | R R RIR AR F| [RFF IR G AGIER| {5 FUR GV

107



Miilamadhyamakakarika

If there were to be a tathagata because of non-grasping on to the aggregates, he should still
depend upon them in the present. As such he will be dependent.

skandhams$capyanupadaya nasti kascittathagatah|

yasca nastyanupadaya sa upadasyate katham||6||

SERER  BENFE

BUAZE SERMZ
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There exists no tathagata independent of the aggregate. How can he who does not exist
dependently be grasped?

na bhavatyanupadattamupadanam ca Kirmcana|

na casti nirupadanah katharhcana tathagatah||7||

HHERBZ R Nl
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There is no sphere of non-grasping, nor is there something as grasping.

Neither is there someone who is without grasping. How can there be a tathagata?

tattvanyatvena yo nasti mrgyamanasca paficadhal

upadanena sa katharh prajiapyeta tathagatah||8||

ER—Rp KR E

i kIR ofZHH

B RN ISV FRETRHIEFINY PR ARV PN [FIR A W g

He who, sought for in the fivefold manner, does not exist in the form of a different identity,
how can that tathagata be made known through grasping?
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yadapidamupadanarh tatsvabhavatvanna vidyate|

svabhavatagca yannasti kutastatparabhavatah]|9||

XFEhR  RiEME
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This gaping is not found in terms of self-nature. How can that which does not exist in terms
of self-nature come to be in terms of other-nature.

evar $inyamupadanamupadata ca sarvasah|

prajiiapyate ca $tinyena katham $tinyastathagatah||10]|

L3N B 3=t RERDEZE
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Thus, grasping and grasper are empty in every way. How can an empty tathagata be made
known by something that is empty?

stinyamiti na vaktavyamasiinyamiti va bhavet|

ubhayar nobhayarh ceti prajiiaptyartham tu kathyate||11]|

ZZRIANA]ER FEZE AT ER
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“Empty," "non-empty, " "both" or "neither-these should nor be declared. It is expressed only
for the purpose of communication.
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sasvatasasvatadya kutah $ante catustayam|

antanantadi capyatra kuntah $ante catustayam||12||

RUBAR & BEEEN
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How can the tetralemma of eternal, non-eternal, etc., be in the peaceful!

How can the tetralemma of finite, infmire, etc., be in the peaceful?

yena graho grhitastu ghano'stiti*® tathagatah|

nastiti sa vikalpayannirvrtasyapi kalpayet||13||

WRREE  BIFREMK
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Discriminating on the basis of gaping or the grasped, and firmly insisting that a tathagata
"exists" or "does not exist," a person would think similarly even of one who has ceased.

svabhavata$ca stnye'smirn$cinta naivopapadyate|

paramm nirodhadbhavati buddho na bhavatiti val|14||

mEMEZEF BEMEIRANA]
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When he is empty in term of self-nature, the thought that the Buddha exists or does not exist
after death is not appropriate.

36 De Jong: yena graho grhitastu ghano 'stiti.
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prapaficayanti ye buddham prapafcatitamavyayam|

te prapaficahatah sarve na pasyanti tathagatam||15||
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Those who generate obsession with great regard to the Buddha who has gone beyond
obsessions and is constant, all of them, impaired by obsessions, do not perceive the tathagata.

tathagato yatsvabhavastatsvabhavamidarh jagat|

tathagato nihsvabhavo nihsvabhavamidam jagat||16]|
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Whatever is the self-nature of the rathagata, that is also the self-nature of the universe.

The tathagata is devoid of self-nature. This universe is also devoid of self-nature.

23. viparyasapariksa trayovimsatitamar prakaranam|

HEARE_+=

samkalpaprabhavo rago dveso mohasca kathyate|

subhasubhaviparyasan sambhavanti pratitya hil|1||
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Lust, hatred, and confusion are said have thought as their source. Perversions regarding the
pleasant and the unpleasant arise depending upon these.

subhasubhaviparyasan sambhavanti pratitya ye|

te svabhavanna vidyante tasmat klesa na tattvatah||2)|
ERENE  HALE=E
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Whatever perversions of the pleasant and the unpleasant that occur dependently are not
evident in term of self-nature. Therefore, the difilements are not in themselves.

atmano'stitvanastitve na kathamcicca sidhyatah|

tam vinastitvanastitve klesanam sidhyatah katham||3||
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The existence or the non-existence of the self is not established in any way. Without that,
how can the existence or the non-existence of defilements be established?

kasyaciddhi bhavantime klesah sa ca na sidhyati|
kascidaho vina karmcitsanti kles$a na kasyacit|4]|

MALENE  RRIRHAK



Miilamadhyamakakarika
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These dcflements, indeed, belong to someone. Yet, such a person is not established. In other

words, in the absence of anyone, these defilements seem to exist without belonging to
anyone.

svakayadrstivat klesah kliste santi na paficadha]

svakayadrstivat Klistarh klesesvapi na paficadhal|5||
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The defhents are like the view of one's own personality. Within the defiled, they are not

found in the fivefold way. The defiled is like the view of one's own personality, for even
within the defilements it is not found in the fivefold way.

svabhavato na vidyante Subhasubhaviparyayah|

pratitya kataman klesah subhasubhaviparyayan||6||
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The perversions regarding the pleasant and the unpleasant are not evident from the standpoint

of self-nature. Depending upon which perversions of the pleasant and the unpleasant are these
defilements?

ripasabdarasasparsa gandha dharmasca sadvidham|



Miilamadhyamakakarika

vastu ragasya dvesasya®’ mohasya ca vikalpyate||7||
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Material form, sound, taste, touch, smell and concepts--these are discriminated as the sixfold
foundations of lust, hatred, and confusion.

ripasabdarasaspar$a gandha dharmasca kevalah|

gandharvanagarakara maricisvapnasarnnibhah||8||
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Material form, sound, taste, touch smell as well as concepts- all these are comparable to the
city of the gandharvas and resemble mirages and dreams.

asubharh va $ubharh vapi kutastesu bhavisyati|

mayapurusakalpesu pratibimbasamesu ca||9)|
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How can the pleasant and the unpleasant come to be in people who are fabrications of illusion
or who are comparable to mirror images?

37 De Jong: dosasya.
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anapeksya subham nastyasubharh prajfiapayemahil

yatpratitya Subham tasmacchubharm naivopapadyate||10||
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We make known that the unpleasant does not exist without being contingent upon the

pleasant, and that the pleasant, in its turn, is dependent upon that [i.e. the unpleasant].
Therefote, the pleasant [in itselfj is not appropriate.

anapeksyasubharh nasti $ubharh prajfiapayemanhi|

yatpratityasubham tasmadasubharh naiva vidyate||11]||
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We make known that the pleasant does not exist without being contingent upon the

unpleasant, and that the unpleasant, in its turn, is dependent upon that [i.e., the pleasant].
Therefore, the unpleasant [in itself] is not evident.

avidyamane ca $ubhe kuto rago bhavisyati|

asubhe'vidyamane ca kuto dveso bhavisyati||12)|
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When the pleasant is not evident, whence can there be lust?

When the unpleasant is not evident, whence can there be hatred?
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anitye nityamityevarn yadi graho viparyayah|

nanityarn vidyate $tinye kuto graho viparyayah||13||
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If there were to be grasping on to the view, "What is impermanent is permanent,” then there

IS perversion. The impermanent is not evident in the context of the empty. How can there be
grasping or perversion?

anitye nityamityevarn yadi graho viparyayah|

anityamityapi grahah $tinye kirm na viparyayah||14||
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If pasping on to the view, "What is irnpcrmnent is permanent,” is perversion, how is it that

even the grasping after the view, "What is empty is impermanent,” does not constitute a
perversion?

yena grnhati yo graho grahita yacca grhyate|

upasantani sarvani tasmadgraho na vidyate||15]|
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That through which there is grasping, whatever grasping there is. The grasper as well as that
which is grasped-all these are appeased. Therefore, no grasping is evident.
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avidyamane grahe ca mithya va samyageva va|
bhavedviparyayah kasya bhavetkasyaviparyayah||16||
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When gasping, wrongly or rightly, is not evident, for whom would there be perversion and
for whom would there be non-perversion?

na capi viparitasya sambhavanti viparyayah|

na capyaviparitasya sarnbhavanti viparyayah||17||
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Perversions do not occur to one who is already subjected to perversion.

Perversions do not occur to one who has not been subjected to perversion.

na viparyasyamanasya sarmmbhavanti viparyayah|

vimrsasva svayar kasya sambhavanti viparyayah||18||
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Perversions do not occur to one who is being subjected to perversions.

Reflect on your own! To whom will the perversions occur?
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anutpanndh katharh nama bhavisyanti viparyayah|

viparyayesvajatesu viparyayagatah kutah||19||
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How could there be non-arisen perversions? When perversion are not born, whence can there
be a person who is subjected to perversions?

na svato jayate bhavah parato naiva jayate|
na svatah paratasceti viparyayagatah kutah||20|*®
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An existent does not arise from itself, nor does it arise from another, nor both itself and other.
If so, whence can there be a person who is subject to perversions?

atma ca Suci nityarh ca sukharh ca yadi vidyate|

atma ca $uci nityarh ca sukharm ca na viparyayah||21]||
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If either the self, the pleasant, the permanent, or the happy is evident, then neither the self, the
pleasant, the permanent, nor the happy constitutes a perversion.

natma ca $uci nityarn ca sukham ca yadi vidyate|

38 jt has no Chinese Parellel.
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anatmasucyanityarn ca naiva duhkharm ca vidyate||22||

ERREF MEEEE

mEETE  2UTER

[ SRR TETRR] FIRR IR TR IR RG] [ Ty

If neither the self, the pleasant, the permanent, nor the happy is not evident, then neither the
non-self, the unpleasant, the impermanent, nor the suffering would also be evident.

evarm nirudhyate'vidya viparyayanirodhanat|

avidyayar niruddhayam samskaradyar nirudhyate||23||
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Thus, with the cessgtion of perversions, ignorance cases. When ignorance has ceased, the
dispositions, etc. come to cease.

yadi bhiitah svabhavena kle$ah keciddhi kasyacit]|

katharh nama prahiyeran kah svabhavar prahasyati||24||
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If, indeed, certain defilments of someone have come to be on the basis of self-nature, how
could they be relinquished? Who ever could relinquish self-nature?

yadyabhiitah svabhavena klesah keciddhi kasyacit|

katharh nama prahiyeran ko'sadbhavar prahasyati|[25||
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If, indeed, certain defilements of someone have not come to be on the basis of self-nature, how
could they be relinquished! Who ever could relinquish non-existence?

24. aryasatyapariksa caturvimsatitamarh prakaranam|

S U Y e it

yadi $inyamidam sarvamudayo nasti na vyayah|

caturnamaryasatyanamabhavaste prasajyate||1||
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If all this is empty, then there exists no uprising and ceasing. These imply the non-existence
of the four noble truth,

parijiia ca prahanarm ca bhavana saksikarma ca|
caturnamaryasatyanamabhavannopapadyate||2||
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In the absence of the four noble truths, understanding, relinquishing, cultivation, and
realization will not be appropriate.

tadabhavanna vidyante catvaryaryaphalani ca|

phalabhave phalastha no na santi pratipannakah||3||
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In the absense of this [fourfold activity], the four noble fruits would not be evident. In the
absence of the fruits, neither those who have attained the fruits nor those who have reached
the way [to such attainment] exist.

sarhgho nasti na cetsanti te'stau purusapudgalah|

abhavaccaryasatyanam saddharmo'pi na vidyate||4||
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If the eight types of individuals do not exist, there will be no congregation.

From the non-existence of the noble truths, the true doctrine would also not be evident.

dharme casati sarhghe ca katharh buddho bhavisyati|
evar trinyapi ratnani brivanah pratibadhase||5||
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When the doctrine and the congregation are non-existent, how can there
be an enlightennd one? Speaking in this manner about emptiness, you

contradict the three jewels,

stinyatar phalasadbhavamadharmar dharmameva ca|

sarvasamvyavaharamsca laukikan pratibadhase||6]|
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as well as the reaity of the fruits, both good and bad, alld all such worldly conventions.

atra brimah $tinyatayar na tvarh vetsi prayojanam|

stinyatarn $tinyatarthar ca tata evarm vihanyase||7||
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We say that you do not comprehend the purpose of emptiness. As such, you are tormented by
emptiness and the meaning of emptiness.

dve satye samupasritya buddhanar dharmadesana]
lokasarhvrtisatyarn ca satyarn ca paramarthatah||8||
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The reaching of the doctrine by the Buddhas is based upon two truths:

truth relating to worldly convention and truth in terms of ultimate fruit.

ye'nayorna vijananti vibhagarm satyayordvayoh|

te tattvarh na vijananti gambhirarm buddhasasane||9||
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Those who do not understand the distinction bemeen these two truths do not understand the
profound truth embodied in the Buddha's message.

vyavaharamanasritya paramartho na desyate|
paramarthamanagamya nirvanam nadhigamyate||10)||
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Without relying upon convention, the ultimate fruit is not taught.

Without understanding the ultimate fruit, freedom is not attained.

vinasayati durdrsta $iinyata mandamedhasam|
sarpo yatha durgrhito vidya va dusprasadhita||11||
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A wrongly perceived emptiness ruins a person of meager intelligence.

Itis like a snake that is wrongly grasped or knowledge that is wrongly cultivated.

atasca pratyudavrttam cittarh desayiturn muneh|

dharmarm matvasya dharmasya mandairduravagahatam)||12]|
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Thus, the Sage's (the Buddha's) thought recoiled from teaching the doctrine having reflected
upon the difficulty of understanding the doctrine by people of meager intelligence.

stinyatayamadhilayam yarm punah kurute bhavan|

dosaprasango nasmakam sa $tinye nopapadyate||13||
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Furthermore, if you were generate any obsession with regard to emptiness, the accompanying
error is not ours. That [obsession] is not appropriate in the context of the empty.

sarvam ca yujyate tasya Stinyata yasya yujyate|
sarvarm na yujyate tasya $tiinyarn yasya na yujyate||14||
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Everything is pertinent for whom emptiness is proper.

Everything is not pertinent form whom the empty is not proper.

sa tvarh dosanatmaninanasmasu paripatayan|

asvamevabhiriidhah sanna$vamevasi vismrtah||15||
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You, attributing your own errors to us, are like one who has mounted his horse

and cofused about it.

svabhavadyadi bhavanarm sadbhavamanupasyasil

ahetupratyayan bhavamstvamevarm sati pasyasi||16||
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If you perceive the existence of the existents in terms of self-nature, then you will also
perceive these existents as non-causal conditions.

karyarh ca karanam caiva kartararm karanarh kriyam|
utpadarh ca nirodharm ca phalam ca pratibadhase||17||
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You will also contradict [the notions of] effect, cause, agent, performance of action, activity,
arising, ceasing, as well as fruit.

yah pratityasamutpadah $tinyatarh tarh pracaksmahe|

sa prajfiaptirupadaya pratipatsaiva madhyama|18)|
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We state that whatever is dependent arising, that is emptiness. That is dependent upon
convention. That itself is the middle path.

apratitya samutpanno dharmah kascinna vidyate|

yasmattasmadasiinyo hi dharmah kascinna vidyate||19||
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A thing that is not dependently arisen is not evident. For that reason, a thing that is non-
empty is indeed not evident.

yadyas$tinyamidarh sarvamudayo nasti na vyayah|

caturnamaryasatyanamabhavaste prasajyate||20)||
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If all this is non-empty, there exists no uprising and ceasing.
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These imply the non-existence of the four noble truths.

apratitya samutpannar kuto duhkharh bhavisyati|

anityamuktarh duhkharh hi tatsvabhavye na vidyate|[21||
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How can there be suffering that is not dependently arisen? Suffering has, indeed, been
described as impermanent. As such, it is not evident in terms of self-nature.

svabhavato vidyamanarm Kirh punah samudesyate|

tasmatsamudayo nasti $tnyatarh pratibadhatah||22||
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How can that which is evident in terms of self-nature rise again?

Therefore, for one who contradicts emptiness, there exists no [conception of] arising.

na nirodhah svabhavena sato duhkhasya vidyate|

svabhavaparyavasthanannirodharm pratibadhase||23)||
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The cessation of suffering that exists in terms of self-nature is not evident.
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You contradict cessation by adhering to a notion of self-nature.

svabhavye sati margasya bhavana nopapadyate|

athasau bhavyate margah svabhavyam te na vidyate||24||
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When self-nature exist, the cultivation of the path is not appropriate. And if the path were to
be cultivated, then no self-nature assodated with it [i.e. the path] will be evident.

yada duhkharh samudayo nirodhasca na vidyate|

margo duhkhanirodhatvat katamah prapayisyati||25||
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When suffering as well as its arising and ceasing are not evident, through the cessation of
suffering where will the path lead to?

svabhavenaparijiianarh yadi tasya punah katham|

parijiianarh nanu kila svabhavah samavasthitah||26||
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If non-understanding is due to self-nature, how can one come to passess understanding
subsequently. Is it not the case that self-nature is fixed?
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prahanasaksatkarane bhavana caivameva te|

parijiavanna yujyante catvaryapi phalani cal|27||
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As in the case of understanding, this [i.e., the explanation in terms of self nature] is not
proper in relation to the activities of relinquishing, realizing is well as cultivating. And so
world the four fruits be [improper].

svabhavenanadhigatar yatphalarh tatpunah katham|

sakyarh samadhiganturh syatsvabhavam parigrhnatah||28||
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How could it be possible for a prson, who upholds a theory of self-nature, to realze a fruit that
has already been realized though self-nature?

phalabhave phalastha no na santi pratipannakah|

samgho nasti na cetsanti te'stau purusapudgalah||29||
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In the absence of the fruits, there are neither those who have attained the fruits nor those who
have reached the way [to such attainment]. If the eight types of individuals do not exists,
there will be no congregation.

129



Miilamadhyamakakarika

abhavaccaryasatyanar saddharmo’pi na vidyate|

dharme casati sarhghe ca katharm buddho bhavisyati||30]|
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From the non-existence of the noble truths, the true doctrine would also not be evident. In the
absence of the doctrine and the congregation, how can there be an enlightened one?

apratityapi bodhim ca tava buddhah prasajyate|

apratityapi buddharh ca tava bodhih prasajyate||31]|
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Your [conception of the] enlightened one implies an independent enlightenment. Also, your
[conception ofl enlightenment implies an independent enlightened one.

yascabuddhah svabhavena sa bodhaya ghatannapi|

na bodhisattvacaryayam bodhim te'dhigamisyati||32||
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Whosoever is by self-nature unenlightened, even though he were to contend with
enlightenment, would not attain enlightenment though a career off a bodhisattva.

na ca dharmamadharmam va kascijjatu karisyati|
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kimastinyasya kartavyarh svabhavah kriyate na hi||33]|
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No one will, indeed, do good or bad. What could the non-empty do?

For, self-nature does not perform.

vina dharmamadharmarh ca phalam hi tava vidyate|

dharmadharmanimittarh ca phalarh tava na vidyate||34||
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As for you, the fruit would be evident even without good or bad. This means that for you a
fruit occasioned by good and bad would not be evident.

dharmadharmanimittarh va yadi te vidyate phalam|
dharmadharmasamutpannamastnyarh te katharm phalam||35||

FHERIETENR AR
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If, on the contrary, a fruit occasioned by good or bad is evident to you. How can you maintain
the fruit that has arisen from good or bad to be [at the sametime] non-empty?

sarvasamvyavaharamsca laukikan pratibadhase]

yatpratityasamutpadasiinyatar pratibadhase||36||
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Tk ERSEE
UM EEBRETE
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You will contradict all the worldly conventions when you contradict the emptiness associated
with dependent arising.

na kartavyar bhavetkimcidanarabdha bhavetkriyal

karakah syadakurvanah §tnyatarm pratibadhatah||37||
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For one who contradicts emptiness there would be nothing that ought to be done; activity
would be uninitiated and an agent would be non-acting.

ajatamaniruddhar ca katastham ca bhavisyati|

vicitrabhiravasthabhih svabhave rahitarh jagat||38||
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In a substantialist view, the universe will be unborn, non-ceased, remaining immutable and
devoid of variegated states.

asampraptasya ca praptirduhkhaparyantakarma ca|

sarvaklesaprahanarh ca yadyastinyam na vidyate||39||

EBRBTE REITES
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If the non-empty [is evident], then reaching up to what has not been reached, the act of
terminating suffering as well as the rehnquishng of all defilements would not be evident.

yah pratityasamutpadam pasyatidam sa paSyati

duhkharh samudayarh caiva nirodharh margameva ca||40||

seEE bt A IR
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Whoever perceives dependent arising also perceives suffering, its arising, its ceasing and the
path [leading to its ceasing].

25. nirvanapariksa paficavimsatitamarh prakaranam|

yadi $inyamidam sarvamudayo nasti na vyayah|

prahanadva nirodhadva kasya nirvanamisyate||1]|

E—NEZE e ERE
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If all this is empty, there exists neither arising nor ceasing.

[As such,] through the relinquishing and ceasing of what does one expect freedom?
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yadya$tinyamidarh sarvamudayo nasti na vyayah|

prahanadva nirodhadva kasya nirvanamisyate||2||

BB ANE U3 89070
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If all this is non-empty, there exists neither arising nor ceating, [As such,]

through relinquishing and ceasing of what does one expect freedom?

aprahinamasampraptamanucchinnamasasvatam|
aniruddhamanutpannametannirvanamucyate||3||

BSIREE NERTRAN T

NETRAR ERBIEE
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Unrelinquished, not reached, unannihilated, non-eternal, non-ceased and non-arisen -- this is
called freedom.

bhavastavanna nirvanam jaramaranalaksanam|

prasajyetasti bhavo hi na jaramaranar vina||4||

ERAEAR FHRIZIEAE

KEAHRZE  BENEIEME
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Freedom, as a matter of fact, is not existence, for if it were, it would follow that it has the
characteristics of decay and death. Indeed, there is no existence without decay and death.
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bhavasca yadi nirvanarh nirvanarn sarnskrtarm bhavet|

nasamskrto hi vidyate bhavah kvacana kascanal|5||

=ERER  ERHES
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Moreover, if freedom were to be existence, then freedom would be conditioned.

Yet, an existence that is unconditioned is not evident anywhere.

bhavasca yadi nirvanamanupadaya tatkatham|

nirvanam nanupadaya kascid bhavo hi vidyate||6||

HERRA S &ER

BEAER & 28 A

FRG S ARy Rggmanvamea da) R gl et al)

Furthemore, if freedom were to be existence, how can that freedom independent, for an
independent existence is certainly not evident?

yadi bhavo®® na nirvanamabhavah ki bhavisyati|

nirvanam yatra bhavo na nabhavastatra vidyate||7||

BiHIEEE A 5% BB

ERERAR fIRREH H#
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If freedom is not existence, will freedom be non-existence?

%9 De Jong: bhavo yadi.
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Wherein there is no existence, therein non-existence is not evident.

yadyabhavasca nirvanamanupadaya tatkatham|

nirvanam na hyabhavo'sti yo'nupadaya vidyate||§||

HEZIER pry CIERE N
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[Py g AR Rs| RyReRan NG [FRETIHEFvais R [FEaR Ry

If freedom is non-existence, how can freedom be independent? For there exists no non-
existence which evidently is independent.

ya djavarhjavibhava upadaya pratitya va|

so'pratityanupadaya nirvanamupadisyate||9||

TEAGE  WELEET
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AR R g grav TR a ) RRshaRe g evdy ey ey

Whatever is of the nature of coming and going that occurs contingently or dependently.
Freedom is, therefore, indicated as being noncontingent and independent.

prahanam cabravicchasta bhavasya vibhavasya ca|

tasmanna bhavo nabhavo nirvanamiti yujyate||10]|
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The teacher has spoken of relinquishing both becoming and other-becoming.

Therefore, it is proper to assume that freedom is neither existence nor non-existence.
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bhavedabhavo bhavasca nirvanamubhayam yadi|

bhavedabhavo bhavasca moksastacca na yujyate||11||

HENHE G L £
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If freedom were to be both existence and non-existence, then release would also be both
existence and non-existence. This too is not proper.

bhavedabhavo bhavasca nirvanamubhayam yadi|

nanupadaya nirvanamupadayobhayarh hi tat||12||

EHENREE BHERXE
EREER R TRRE
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If freedom were to be both existence and non-existence, freedom could not be independent,
for existence and non-existence are, indeed, dependent upon one another.

bhavedabhavo bhavasca nirvanamubhayarm katham|

asarhskrtar ca®® nirvanarh bhavabhavau ca sarnskrtaul|13]|
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How could freedom be both existence and non-existence, for freedom is unconditioned while
existence and non-existence are conditioned?

40 De Jong: hi.
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bhavedabhavo bhavasca nirvane ubhayarm katham|

[tayorekatra nastitvamalokatamasoryatha]*!||14||

BFE_SH& pra PPy
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How could freedom be both existence and non-existence, for their simultaneious existence in
one place is not possible, as in the case of light and darkness?

naivabhavo naiva bhavo nirvanamiti yafijanal

abhave caiva bhave ca sa siddhe sati sidhyati||15)|

DAFEBE  WMBRIEKR

EHERE  FHFEER

RN R RN RN B S| g ARV R S| | SRNE AR RS RETRT R YR ags

The proposition that freedom is neither existence nor non-existence could be established if
and when both existence and non-existence are established.

naivabhavo naiva bhavo nirvanam yadi vidyate|
naivabhavo naiva bhava iti kena tadajyate||16||*?
HIEFIFE B R

tEIEH IR LUAR] T 53 )
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41 De Jong: tayor abhava hy ekatra prakasatamasor iva.

42 The verses of No. 15 & No. 16 are reversed in order in the Chinses edition.
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If freedom as neither existence nor non-existence is evident, by means of what is it made
known as neither existence nor non-existence?

parari nirodhadbhagavan bhavatityeva nohyate*|

na bhavatyubhayarh ceti nobhayar ceti nohyate*||17||

o s E 1 TERHEE

TAERE FEB R IFE

Ay SFAVYTY [N AAEF ARG RA RSN AR Gy aaEg F
It is not assumd that the Blessed One exists after death.

Neither is it assumed that he does not exist, or both, or neither.

tisthamano'pi bhagavan bhavatityeva nohyate®|

na bhavatyubhayarh ceti nobhayarn ceti nohyate*9||18||

LUE iR NERHE

NAERE JEARIEE

RS S NIRRT US| (R RASEG G R R RN TGN AR [V RG GNP A S |

It is not assumed that even a living Blessed One exists. Neither is it assumed that he does not
exist, or both or neither.

na sarmsarasya nirvanatkircidasti visesanam|

na nirvanasya sarnsaratkimcidasti visesanam||19||

4 De Jong: najyate.
4 De Jong: najyate.
4 De Jong: najyate.

46 De Jong: najyate.
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The life-process has no thing that distinguishes it from freedom.

Freedom has no thing that distinguishes it from the life-process.

nirvanasya ca ya kotih kotih sarmsaranasya ca|

na tayorantaram kimmcitsumtksmamapi vidyate||20||

B BR R ERL A ] R

MIE_ERE  EEEE
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Whatever is the extremity of freedom and the extremity of the life-process, between them not
even a subtle something is evident.

pararh nirodhadantadyah $asvatadyasca drstayah|

nirvanamaparantarh ca piirvantarm ca samasritah||21]|

BEBEE HBEFEF

MRWKER RRkBEH
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Metaphysical views relating to the finite, etc., to the eternal, etc., after death are associated
with [the problems of) freedom as well as the posterior and prior extremities.

stinyesu sarvadharmesu kimanantarh kimantavat|
kimanantamantavacca nanantarh nantavacca kim||22||

—EZER AEEES
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When all things are empty, why [speculate on] the finite, the infinite, both the finite and the
infinite and neither finite nor the-infinite?

kim tadeva kimanyatkirm $asvatarh kimasasvatam|

as$asvatarh §aévatarh ca Kirh va nobhayamapyatah?’||23||

MEL—R  AHEEE
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Why [speculate on] the identical, the different, the eternal, the non-eternal, both or neither?

sarvopalambhopasamah prapancopasamah $ivah|

na kvacitkasyacitkasciddharmo buddhena desitah||24||
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The Buddha did not teach the appeasement of all objects, the appeasement of obsession, and
the auspicious as some thing to some one at some place.

26. dvadasangapariksa sadvimsatitamam prakaranam|

47" De Jong: nobhayamapyatha.
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punarbhavaya samskaranavidyanivrtastridha]

abhisammskurute yarnstairgatir gacchati karmabhih||1||
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A person enveloped by ignorance forms such dispositions in the threefold ways leading to re-
becoming, and through such actions he moves on to his destiny.

vijfianarh samnivisate samskarapratyayarm gatau|

samniviste'tha vijiiane namartiparh nisicyate||2||

LEETTHE® @& ANES

LA & BRREZE
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Consciousness, with disposition as its condition, enters [the new] life.

When consciousness has entered, the psychophysical personality is infused.

nisikte namaripe tu sadayatanasarnbhavah|
sadayatanamagamya samspar$ah sarpravartate||3||
Zelgiig maENRA

IBE#HE [l AVAY

FRRRTEINFSPGRS| FIBIF AT TNAGT FIBRFI IR TVE| R R AR I AY|
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When the psychophysical personality has been infused, the occurrence of the six spheres (of
sense) takes place. Depending upon the six spheres proceeds contact.

caksuh pratitya riiparh ca samanvaharameva ca|
namariipam pratityaivam vijianam sampravartate||4||
FRSRTEVAREASR [FRAFRVEIENY RETASTRIGI AR FH OSSR ag

Thus, depending upon the eye and material form, and attention too, and depending upon the
psychophysical personality proceeds consciousness.

samnipatastrayanam yo riipavijiianacaksusam|

sparsah sah tasmatspar$acca vedana sarnpravartate||5||
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AR = &% mEREE
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Whatever is the harmonious concurrence of the three factors: material, form, consciousness,
and eye, is contact. Feeling proceeds from such contact.

vedanapratyaya trsna vedanartharm hi trsyate|

trsyamana upadanamupadatte caturvidhaml||6||

= H M BRER
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Conditioned by feeling is craving. Indeed, craving is feeling-directed.

The one who craves, grasps on to the fourfold spheres of grasping.
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upadane sati bhava upadatuh pravartate|
syaddhi yadyanupadano mucyeta na bhavedbhavah||7||*
[FRAGTGHAG I RYNATGAGIINAG [ GHRAFAT3| [FroxagryANagy|

When grasping exists, becoming on the part of the grasper proceeds.

If he were to be a non-grasper, he would be released, and there would be no further
becoming.

pafica skandhah sa ca bhavah bhavajjatih pravartate|

jaramaranaduhkhadi sokah saparidevanah||8||
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The five aggregates constitute this becoming. From becoming proceeds birth.

Suffering relating to decay and death, etc., grief, lamentation, dejection, and despair

daurmanasyamupayasa jateretatpravartate|
kevalasyaivametasya duhkhaskandhasya sarmbhavah||9||
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-- all these proceed from birth, Such is the occurrence of this entire mass of suffering.

48 |t has no Chinese parallel.
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sarmsaramilansamskaranavidvan samskarotyatah|

avidvan karakastasmanna vidvamstattvadarsanat||10||

BAEE  FEITZIRAE
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Thus, the ignorant forms dispositions that constitute the souse of the Life process. Therefore,

it is the ignorant who is the agent, not the wise one, because of his [the latter’s] perception of
truth.

avidyayarh niruddhayam samskaranamasambhavah|

avidyaya nirodhastu jfianenasyaiva*® bhavanat||11||*°
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When ignorance has ceased, there is no occurrence of dispositions.

However, the cessation of that ignorance takes place as a result of the practice of that [non-
occurrence of dispositions] through wisdom.

tasya tasya nirodhena tattannabhipravartate|

duhkhaskandhah kevalo'yamevarm samyan nirudhyate||12||
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With the cessation of these, these othere factors [of the twelvefold formula] would not proceed.

4 De Jong: jiianasyasya.

50 1t has no Chinese parallel.
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In this way, this entire mass of suffering ceases completely.

27. drstipariksa saptavimsatitamarh prakaranam|

HREMB_-_+t

drstayo ‘bhiivarh nabhiivarh Kiri nv atite ‘dhvaniti ca >

yastah $asvatalokadyah piirvantarh samupasritah||1||
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Whatever views asserting an eternal world, etc. based upon [the perception]: "Did I exist or
not exist in the past?" ate associated with the prior end [of existence].

drstayo na bhavisyami kimanyo'nagate'dhvanil

bhavisyamiti cantadya aparantarn samasritah||2||
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Whatever views asserting the finite, etc. based apon [the perception]: "Would I not exist in

the future or would | become someone else?" are associated with the posterior end [of
existence].

abhuimatitamadhvanamityetannopapadyate|

>l De Jong: abhiimatitamadhvanarh nabhiimiti ca drstayah
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yo hi janmasu piirvesu sa eva na bhavatyayam||3||
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The view that | existed in the past is not appropriate, for whatsoever was in the previous
birth, he, indeed, is not identical with his person.

sa evatmeti tu bhavedupadanam visisyate|
upadanavinirmukta atma te katamah punah||4||

BHRRIZ TmEAEM

ot

EEENE  ARIER
AR RRIYGAGRFNE| [FINAG VLR RG] [FRNAG R AGANDT| [E T AR F = B

If it were to occur [to someone]: "He, indeed, is the self," then grasping is identified.
Separated ftom grasping, what constitute your self?

upadanavinirmukto nastyatmeti krte sati

syadupadanamevatma nasti catmeti vah punah||5||
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When it is assumed that there is no self separated from grasping, grasping itself would be the
self. Yet, this is tantamount to saying that there is no self.

na copadanamevatma vyeti tatsamudeti ca|

katharh hi namopadanamupadata bhavisyati|6||
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Grasping is not identical with the self, for that [i.e., grasping] cease and arises.

Furthermore, how can grasping be the grasper?

anyah punarupadanadatma naivopapadyate|

grhyate hyanupadano yadyanyo na ca grhyate||7||
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Furthermore, a self that is different from grasping is not appropriate. A person who is without

grasping can be observed. However, if he were to be different [from gaping], he could not be
observed.

evam nanya upadananna copadanameva sah|

atma nastyanupadanah napi nastyesa niscayah||8||
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Thus, he is neither different from grasping nor identical with it. A self does not exist. Yet, it
is not the case that a person who does not grasp does not exist. This much is certain.

nabhiimatitamadhvanamityetannopapadyate|

yo hi janmasu piirvesu tato’nyo na bhavatyayam||9)|
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The statement, "I did not exist in the past,” is not appropriate, for this person is not different
from whosoever existed in the previous lives.

yadi hyayarm bhavedanyah pratyakhyayapi tarm bhavet|
tathaiva ca sa sariitisthettatra jayeta vamrtah®?(|10)|

REER HWERS

i

=
ESAE P gLS mS A%

[ ARF RGN [RAR NS AGRIRAGE] AR TN AGRER| RR A em g g

If this person were to be different [from that person in the previous existence], then he would

come to be even forsaking that pison. In that case he would remain the same and, in such a
context, an immortal would emerge.

ucchedah karmanarh nadastathanyakrtakarmanam®|

anyena paribhogah syad> evamadi prasajyate||11]|
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[If that were the case,] there would be annihilation and destrucdon of actions. This implies
that the fruit of action performed by one will be experienced by another.

>2 De Jong: camrtah.

53 De Jong: krtam anyena karma ca.
4 De Jong: pratisamvedayed anya.
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napyabhiitva samudbhiito doso hyatra prasajyate|

krtako va bhavedatma sambhiito vapyahetukah||12)|
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Yet, in that context, the error of assuming an emergent without prior existcnce does not
follow. Either the self would be caused or, if it has occurred, it would be without a came.

evam drstiratite ya nabhtimahamabhiimaham|

ubhayarh nobhayarh ceti naisa samupapadyate||13|]
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Thus, whatever view there is such as, "l existed in the past; | did not exist; both or neither," is
not really appropriate.

adhvanyanagate kirh nu bhavisyamiti darSanam|

na bhavisyami cetyetadatitenadhvana samamy||14|]

PR A 2y VE 2 INME

MEZRE &= FE

PrARN R A§E ARG ARG AR p@:ﬂ:&'@@fﬁ&'@nﬂ @'qq:&qﬁ'ﬁq%] m&nﬁ’gmﬁra@mnﬁﬁ

A view such as "Will I exist in the future?” or "Will I not exist in the future?" is comparable
to those associated with the past.

sa devah sa manusyascedevarn bhavati $asvatam|

anutpannasca devah syajjayate na hi $asvatam||15||
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If it is thought that a human is the same as a divine being, then there would be the eternal. If

the divine being were to be non-arisen, then he would not be born and that would constitute
the eternal.

devadanyo manusyascedasasvatamato bhavet|

devadanyo manusyascetsarmtatirnopapadyate||16||
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If it is thought that a human is the same as a divine being, then there would be the non-

eternal. If it is thought that a humn is different from a divine being, then continuity is not
appropriate.

divyo yadyekadeSah syadekadesasca manusah|

asasvatarh $asvatarn ca bhavetacca na yujyatel||17||
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If a part were to be divine and the other part to be human, then there would be both the
eternal and the non-eternal, and this too would not be proper.

asasvatarh §asvatarn ca prasiddhamubhayam yadi|

siddhe na $a$vatarh kamarn naivasasvatamityapi||18||
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Supposing both the eternal and the non-eternal are established, then it is not possible to either
assert the eternal or the non-eternal.

kutascidagatah kascitkimcidnacchetpunah kvacit|

yadi tasmadanadistu sarhsarah syanna casti sah||19||
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If anyone has come from somewhere and again were to go somewhere, then the life-proccess
would be beginningless. Such a situation does not exist.

nasti cecchasvatah kascit ko bhavisyatyasasvatah|

sasvato'sasvatascapi dvabhyamabhyam tiraskrtah||20]|
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If it is thought that there is nothing eternal, what is it that will be non-eternal, both eternal and
non-eternal, and also what is separated from these two?

antavan yadi lokah syatparalokah katharm bhavet|

athapyanantavarnllokah paralokah katharh bhavet||21||
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If the world were to have a limit, how could there be another world? Furthermore, if the
world were to have no limit, how could there be another world?

skandhanamesa samtano yasmaddiparcisamiva|

pravartate tasmannantanantavattvarn® ca yujyate||22)|
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As this series of aggregates proceeds along like a flame of a lamp, [speculation about] its
finitude or its infinitude is not proper.

purve yadi ca bhajyerannutpadyeranna capyami|

skandhah skandhan pratityemanatha loko'ntavan bhavet||23||
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If the prior aggregates were to be destroyed and these aggregates were also not to arise
depending upon these other [aggregates], then the world would be finite.

purve yadi na bhajyerannutpadyeranna capyami|

skandhah skandhan pratityemarlloko'nanto bhavedatha||24|

>> De Jong: tasman nanantavattvarn ca nantavattvar.
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If the prior aggregates were not to be destroyed and these aggregates were also not to arise
depending upon these other [aggregates], then the world would be infinite.

antavanekades$ascedekadesastvanantavan|

syadantavananantasca lokastacca na yujyate||25||
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If the world were to be partly finite and also partly infinite, it would be both finite and
infinite, and this too is also not proper.

katharh tavadupadaturekadeso vinanksyate|

na nanksyate caikadesa evarh caitanna yujyate||26||
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How can it be possible that one part of a grasper is destroyed and the other part is not
destroyed. This too is not proper.

upadanaikadesasca katharh nama vinanksyate|

na nanksyate caikade$o naitadapyupapadyate|27||

LS

2MEME 9K

184



Miilamadhyamakakarika

— AN T EBIRNR
Wﬁ'g'g:q%x'a:'q] léqm'q%q'g\m'mx‘qﬁq'qg?m] ]gqm'q%qganx'qﬁq'angﬂ R‘@R‘%mz@‘iw‘?\’q

Now can it be possible that one part of grasping is destroyed and another part is not
destroyed. This too is not appropriate.

antavaccapyanantarn ca prasiddhamubhayarm yadi|

siddhe naivantavatkamar naivanantavadityapi||28||
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Supposing both the finite and the infinite are established, then it is not possible to assert
either the finite or the infinite.

athava sarvabhavanam $tinyatvacchasvatadayah|

kva kasya katamah kasmatsarmbhavisyanti drstayah||29||
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Thus, because of the emptings of all existents, where, to whom, which and for what reason
views such as the eternal could ever occur?

sarvadrstiprahanaya yah saddharmamades$ayat|

anukampamupadaya tam namasyami gautamaml||30||
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I reverently bow to Gautama who, out of compassion, has taught the true doctrine in order to
relinquish all views.
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